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LITHUANIAN TATARS IN RELATION TO STATE AUTHORITIES
FROM THE EARLY MODERN PERIOD TO THE END OF THE 20™ CENTURY

Andrzej Zakrzewski

Tatars came to the Grand Duchy of Lithuania in the 14t century and have survived there until
the beginning of the 215 century, i.e. over 500 years. They have tried to adapt to the principles
governing the area of historic Lithuania. These principles were set by Christian neighbourhood
and then remained constant, or by different state authorities, and in that case they were altered
with every change of the national status of the area.

Muslims in Lithuania in practice were not polygamists, and the Islam they professed was
merged with some elements of other beliefs existing in their environment. This fact could have
been influential in abating conflicts with their Christian neighbours. Although Tatars were break-
ing some of the legal bans put upon them (they married Christians, employed Christian serv-
ants, sold their premises burdened with a military service duty, purchased nobility’s premises,
enlisted companies (chorggiew), etc.) — it happened with a consent of or even in a cooperation with
the Christian environment. The restrictive legal rules were lessening its rigours this way.

Tatars also stressed their loyalty to the authorities both of the Grand Duchy of Lithuania and
of the Polish-Lithuanian Commonwealth. They served not only as translators and recorders —
people linking with the Islamic world, but also, to a great extent, as soldiers. After the fall of the
Polish-Lithuanian state they also preserved loyalty towards the new authorities. Most of them
stayed passive during the November Uprising of 1830 and the January Uprising of 1863. A small
part of them backed Russian authorities and an even smaller part joined the uprisings. However,
this situation was not awkward: similar proportions were among Christian habitants of Lithua-
nian provinces (gubernia) under the Russian rule.

In the 20" century, after Poland gained independence, Polish authorities wanted to demon-
strate tolerance towards national minorities, which was by no means troublesome, and took a
kind attitude to Tatars postulates. Tatars took advantage of the situation and were intensively
creating structures of social, cultural and religious movements. In the Republic of Lithuania, the
background was similar and Tatars acted likewise, although due to a three times smaller popu-
lation than in Poland, on a lesser scale. The situation of Muslims was much worse in the USSR
where a strict policy in national and religious matters adopted by Soviet authorities took its toe
not only on Belarusians and — after World War II - on Lithuanians, but also on Muslims.

After the fall of the iron curtain and disintegration of the USSR, all ideological and adminis-
trative limitations put upon Muslims were abandoned. In the 80s of the 20 century, conditions
for rebuilding the social, cultural and religious life of the Tatars were created in Poland and soon
also in Lithuania and Belarus. Muslim newspapers have been published, schools of religion have
been founded, mosques have been reopened (like in Kaunas in 1991) and reconstructed. In the
course of the process Muslims have gained some support from state authorities. It resulted from
the constitutionally equal rights for all prophesies as well as from political reasons. An example
of small minorities — just like before World War II — was ideal for showing that the state carries
out a policy of equal rights for minorities. Small minorities did not create — contrary to large ones —
much problems. Their postulates and demands were relatively easy to fulfil and did not have a
political nature.

Tatars in the past times obeyed the rules set by the majority, their honesty and decency (as
also of Karaims) was even set as a positive example for Christians. They remained loyal to the
state. The positive attitude towards the state and their neighbours Christians has secured Tatars
a relatively calm existence for over five centuries. Therefore they could preserve their religion,
some of their customs and, to a some extent, their ethnic type.
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LIETUVOS TOTORIY POZICIJA VALSTYBES VALDZIOS ATZVILGIU
(NUO ANKSTYVUJU NAUJUJU LAIKU IKI XX A. PABAIGOS)

Lietuvos Didziosios Kunigaikstijos (toliau — LDK) teritorijoje totoriai atsirado XIV a. ir ¢ia isliko
iki XXI a. - taigi, ilgiau nei 500 mety. Kas lémé, kad jie islaiké savo religija, dalj paprociy ir i$
dalies etninj tipa?

Totoriai stengési prisitaikyti prie principy, vieSpatavusiy istorinés Lietuvos Zemése. Tai buvo
taisyklés, kurias diktavo kriksc¢ioniska aplinka (jos liko beveik nepakitusios), taip pat adminis-
tracinés valdzios reglamentai (jie keitési kelis kartus sulig Sios teritorijos valstybinés priklauso-
mybeés kaita). Taigi musulmonai praktiskai nepraktikavo daugpatystés, juy iSpazjstamas islamas
perémé aplinkos tikéjimy elementus, o tai Svelnino konfliktus su kriksc¢ioniska aplinka. Tiesa,
totoriai pazeidinéjo valdzios draudimus: vedé kriksciones, samdé krikscionis tarnus, pardavi-
néjo savo Zemes, apdétas privalomos karo tarnybos prievole, jsigydavo bajory valdas, verbavo
véliavas, taip pat nuomojo prekybos muitg. Taciau visam tam kartais labai aktyviai pritaré patys
krikscionys: kandidatés j zmonas, samdomi tarnai, totoriy Zemes pirke bajorai, etmonai, totoriy
rotmistrams suteike leidimus verbuoti véliavas. Taigi kaimyny krikscioniy buvo palaikomi, todél
pamazu svelnéjo totorius diskriminuojancios teisés normos.

Totoriai taip pat pabrézdavo savo lojaluma tiek LDK, tiek Abiejy Tauty Respublikos valdZzios
atzvilgiu: tarnavo jai ne tik kaip vertéjai ir rastininkai palaikydami rySius su islamo pasauliu,
bet taip pat kaip kareiviai, tai buvo beveik masinis reidkinys. Zlugus Lenkijos ir Lietuvos vals-
tybei daugelis jy taip pat liko lojaltis naujajai valdziai. 1830-1831 m. ir 1863-1864 m. sukilimy
metu dauguma juy liko pasyviis, nedidelé dalis rémé Rusijos valdzig, dar maZziau — prisijungé prie
sukiléliy. Tai neturéty stebinti, panasios proporcijos buidingos Lietuvos gubernijy gyventojams
kriksc¢ionims.

XX a., kai Lenkija atgavo nepriklausomybe, jos valdzia, tolerantiskai nusiteikusi religinés ir
etninés mazumos atzvilgiu, nekélusios jai jokiy problemy, palankiai vertino jos reikalavimus.
Taigi totoriai intensyviai kiiré visuomeninio, kultiirinio ir religinio sajiidZio struktiiras. Panasiai,
nors maziau aktyvi dél tris kartus maZesnio totoriy skaiciaus, atrodé jy padétis ir veikla tarpu-
kario Lietuvos Respublikoje. Visai kitokia musulmony situacija buvo SSRS —jos griezta tautiné ir
religiné politika palieté ne tik baltarusius, po karo jos rezultatus pajuto lietuviai ir musulmonai.
Subyréjus SSRS isnyko ideologiniai ir administraciniai apribojimai, taikyti islamo iSpazinéjams.
Taigi XX a. devintajame deSimtmetyje Lenkijoje, o kiek véliau Lietuvoje ir Baltarusijoje, susidare
salygos atkurti totoriy visuomeninj ir religinj gyvenima. Imta steigti jy leidinius, religines mo-
kykléles, pradéjo veikti uzdarytos mecetés (pvz., 1991 m. Kaune), buvo suremontuotos sunyku-
sios mecetés. Valdzia rémé musulmonus ne tik dél pilieciy konstitucinés lygybés principo, bet
ir dél politiniy priezasciy: panasiai kaip pries Antrajj pasaulinj kara tautiniy mazumy pavyz-
dys turéjo rodyti, kad valstybé uztikrina visy jy lygybe. Tautiniy mazumy reikalavimai nieka-
da nebuvo politinio pobtidzio. PrieSingai negu , didZiosios mazumos”, ,mazosios mazumos”
nesudaré jokiy problemy. Jy reikalavimai paprastai buvo nesunkiai patenkinami, todél valdzia
jiems pritaré. Taigi praeityje totoriai prisitaiké prie daugumos diktuojamy taisykliy, ju garbingas
elgesys (kaip ir karaimy) ne kartg buvo pavyzdys kriks¢ionims. Be to, totoriai visada liko lojaliis
valdziai ir daznai tai pabrézdavo. Teigiami santykiai su valdZzia ir kaimynais kriks¢ionimis léme
daugiau kaip 500 mety palyginti ramia egzistencija, iSskyrus istoriniy kataklizmy laikotarpius.
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TOTORIY INTEGRACIJA/ASIMILIACIJA
LieTuvos Dipziosios KUNIGAIKSTIJOS VISUOMENEJE

Milda Jakulyté-Vasil

Lietuvos totoriy bendruomené susiformavo XIV a. pab.—XVI a. LDK apgyvendinti tiurkai,
iSpazing musulmony tikéjima, gavo zemeés, uz kuria atliko karo tarnyba. Taigi jie buvo inte-
gruoti j LDK feodaliniy santykiy sistema. Taciau jy integralumo lygis vis dar neistirtas. Lietuvos
tautiniy mazumy tyréjai daznai laikosi poziirio, kad totoriai yra asimiliuota bendruomené, nes
jie prarado kalba. Skirtumas tarp integracijos ir asimiliacijos i esmés susijes su grupés atsiradimu
ir gyvenimu naujajame kultariniame kontekste. Straipsnyje jrodoma, kad integracijos terminas
labiau tinka Lietuvos totoriams apibtdinti.

Straipsnyje, remiantis sociologinémis teorijomis, aiskinamasi, koks yra Lietuvos totoriy ben-
druomenés asimiliacijos bei integracijos procesas ir pobiidis LDK visuomenéje. Sudarant asi-
miliacijos/integracijos modelj pasirinktos autoritetingy tyréjy Miltono Gordono ir Jose Alberto
Diazo teorijos. Siame darbe kuriamas totoriy asimiliacijos/integracijos LDK visuomenéje modelis
grindziamas $iy teoretiky kriterijais, kuriuos sujungus j viena modelj galima skirti septynis pa-
grindinius veiksnius, lemiancius imigranty prisitaikyma visuomenéje. Tyrimo metu paaiskéjo,
kad trys veiksniai rodo visiSka integracija (jie yra lemiami nustatant, ar tai integracija, ar asimi-
liacija), o kiti — daline integracija/asimiliacija.
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Tue PeripHERAL KarRaAiM COMMUNITIES. DIVISION OF INFLUENCE
BETWEEN CENTRE AND PERIPHERY DURING THE 17""-18"™ CENTURIES

Dovilé Troskovaité

The main subject of this paper is to reconstruct those aspects of social history of the peripheral
Karaim communities that show their influence on Lithuanian Karaims on the whole. Our aim
is to discuss the spread of the Karaim community from their religious and spiritual centre in
Trakai (Troki) to the periphery of Lithuania, the formation of their living space in Panevézys
(Poniewiez) and Naujamiestis (Nowe Miasto), and to reconstruct their relations with the spiritual
centre in Trakai.

The research of the social aspects of the Karaim history is based on published and unpub-
lished sources (mainly manuscripts kept at the Manuscript Section of the Library of the Lithua-
nian Academy of Sciences). This research has led to the following conclusions:

The main reason for Karaims’ migration from the spiritual centre in Trakai to the periphery
of Lithuania was the economic decline of this town as a result of Lithuania’s wars with Russia
and Sweden.

Communal documents of the Karaims of Naujamiestis clearly show that the community of
the latter appeared not earlier than in the middle of the 17 century. (The same is to be said about
the Panevézys community, despite many variations in historiography). Moreover, the Naujami-
estis community became the most influential Karaim community in Lithuania in the 17" and 18t
centuries mainly because of its economic prosperity and the decline of the Trakai community.

There was a competition between Karaims of Naujamiestis and Trakai because both com-
munities tried to gain influence on the other communities of Lithuania. In fact, the Naujamiestis
community succeeded in enlisting the nearby communities of Birzai (Birze), PanevéZzys, Pasvalys
(Poswol), Pumpénai (Pompiany), Upyté (Upita) and were even trying to deal with the authorities
separately from the leaders in Trakai. The peripheral communities were unsatisfied with the pol-
icy of authorities in Trakai (who had the moral superiority in the Council of Lithuanian Karaims
over those in the periphery), especially on the matter of taxes that were paid together with Jews.

The reconstruction of the history of Karaim settlements in Naujamiestis and Paneveézys al-
lows us to draw a conclusion that despite their existence in the periphery of Lithuania, the influ-
ence of these two communities was of great importance to all Lithuanian Karaims.

Summaries / Santraukos
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Tatar aNnD KarRaiM COMMUNITIES IN THE 19™ CENTURY: DEMOGRAPHY
Tamara Bairasauskaité

This paper is based on the analysis of registers of births, marriages, divorces, and deaths. Records
of the Forty Tatars (Keturiasdesimt Totoriy, Vilnius province, Trakai district) and Nemézis (Vil-
nius district) Tatar communities in Lithuania go back to 1833-1905 (although record books were
conducted to 1940); records of the Trakai and Naujamiestis (Kaunas province, Panevézys district)
Karaim communities were compiled in 1859-1904. The demographic behaviour was typical of
Tatar and Karaim families (age 25-30 for men, 21-25 for women, but many brides were 25-30).
The reason for late marriages could have been the military service of Tatars. Good conjugal cir-
cumstances played an important role as well: in both the Tatar and the Karaim communities, the
husband had to grant a pay to his wife in the case of divorce; also, in a the Karaim community,
gifts to a bride and a woman’s dowry were obligatory. Matrimony usually occurred between
members of the same community. There are known very few marriages with the Kazan Tatars
and the Crimean Karaims. In both the Tatar and the Karaim communities, the practice of remar-
rying was spread because of the high mortality. It allowed keeping the structure of a whole
family. Divorce was an exceptionally rare phenomenon. The birth rate was higher in the Karaim
community. During the period under discussion, their families would gave birth to 3.1 children,
versus 2.6 in the Tatars families. However, in both communities there were a lot of large families.
True, children’s mortality was very high. The percentage of children who died before the age of 5
comprised 19.1 in the Tatar families and 29.5 in the Karaim families. The reproductive conditions
of both communities were poor. In the Karaim community, the number of births only slightly
exceeded the number deaths, and, for example, in the Forty Tatars community this ratio was
negative. Although both Tatars and Karaims died from similar diseases, tuberculosis was more
typical among the Tatars, and the Karaim children often died from epilepsy.

TOTORIQ IR KARAIMUY BENDRUOMENES XIX a.: DEMOGRAFINIS ASPEKTAS

Straipsnis parengtas remiantis gimimo, santuokos, skyryby ir mirties registracijos aktais (metri-
komis). Lietuvos totoriy Keturiasdesimties Totoriy (Vilniaus gubernija, Traky apskritis) ir Nemézio
(Vilniaus apskritis) bendruomeniy metrikos surasytos 1833-1905 m. (buvo tvarkomos iki 1940 m.),
Traky ir Naujamiescio (Kauno gubernija, Panevézio apskritis) karaimy bendruomeniy metrikos
surasytos 1859-1904 m. Analizuojama tipiskos totoriy ir karaimy Seimos demografiné elgsena. Pir-
mosios santuokos sudarymo amzius rodo, kad anksti (iki 20 m.) tekéjo moterys, o vyrai vedé iki
35 m. amziaus. Karaimy Seimoms btidingas vélyvosios santuokos modelis (vyrai 25-30 m., mote-
rys 21-25 m., bet daug nuotaky buvo 25-30 m. amziaus). Vélyvy santuoky priezastis galéjo btiti
totoriy karo tarnyba. Taip pat turéjo reikémés sutuoktiniyy materialiné padétis: abiejose bendruo-
meneése jis privaléjo garantuoti iSmoka zZmonai skyryby atveju, be to, karaimy bendruomenéje
buvo privalomos dovanos nuotakai ir moters pasoga. Santuokos paprastai buvo sudaromos tarp
tos pacios bendruomenés nariy. UZfiksuota tik kelios santuokos su Kazanés totoriais ir Krymo
karaimais. Dél didelio mirtingumo abiejose bendruomenése placiai praktikuotos antrosios san-
tuokos, kurios leido atkurti pilnos Seimos struktiira. Skyrybos buvo itin retas reiskinys. Vaiky
gimstamumo lygis buvo aukstesnis karaimy bendruomenéje. Aptariamuoju laikotarpiu juy Seimo-
je vidutiniskai gimdavo po 3,1 vaikus, totoriy Seimoje — po 2,6 vaikus. Taciau abi bendruomenés
turéjo nemazai daugiavaikiy Seimy. Tiesa, vaiky mirtingumo lygis buvo labai aukstas. Totoriy Sei-
mose mirusieji vaikai iki 5 mety amziaus sudaré 19,1%, karaimy Seimose — 29,5%. Bendruomeniy
reprodukcijos salygos buvo gana menkos. Karaimy bendruomenéje gimusiyjy skaicius nedaug
virsijo mirusiyjy skaiciy, o, pavyzdziui, Keturiasdesimt Totoriy bendruomenéje sis santykis buvo
neigiamas. Nors totoriai ir karaimai mirdavo nuo panasiy ligy, vis délto totoriams labiau nei ka-
raimams buidinga liga buvo tuberkuliozé, o karaimy vaikai daznai mirdavo nuo epilepsijos.
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KaraiM HisTory AND LITERATURE LOVERS SOCIETY IN VILNIUS:
ITs ACTIVITIES IN 1932—1939

Halina Kobeckaité

In 1920, after the World War I emergency evacuation was over, the Karaims returned home and
then settled in Lithuania and Poland. They gradually restored activities of different commu-
nity organisations. In 1924, the Vilnius Karaim society started publishing the magazine in Polish
“Mys$l Karaimska” (A Karaim Thought). In the first issue, there was already a note about the
Karaim national identity to be retained. And for that, as the authors pointed out, the unanimity
and sincere efforts of the whole community for the good of the nation were needed.

Soon, on 23 October 1927, in Trakai during the assembly of the representatives of local Kara-
im religious communities Hadji Seraya Bey Shapshal was elected the highest priest. At that time
he lived in Istambul, which he left in 1928 and moved to Vilnius for the rest of his life till 1961.

H. S. Shapshal fully realised his mission and took into consideration the vibrant activities
of Vilnius’ society as well as the patriotic movements of different nations in this city. He took
the initiative to found a Karaim history and literature lovers’ society there. Tadeusz Kowalski,
the turcologist at Cracow university, and Ananiasz Zajaczkowski, a Karaim himself and the
future professor of turcology at Warsaw University, together with Karaim inteligentsia helped
H. S. Shapshal substantially. The constituent assembly of the Society took place in Vilnius on
3 January 1932. Since then, the magazine “Mys$l Karaimska” was overtaken by this Society, and
H. S. Shapshal was announced a honorary chairperson of the Society.

The Karaim history and literature lovers’ society in its activities united the Karaim communi-
ties of Vilnius, Trakai, Luckas (Lutsk) and Halicas (Halich), at that time Polish territories. It also
maintained a close collaboration with those from Lithuania — in Birzai, Naujamiestis, Panevézys,
Pasvalys, Talackonys. Due to the efforts of the members of this Society, the information about the
most western Turkic minority reached other countries. Moreover, as the Society promoted visits
of Vilnius scientists to the countries where other Karaim communities lived, it also facilitated
contacts among the communities.

The Karaim history and literature lovers’ society in Vilnius played a very important role both
in stimulating investigations on Karaim history and culture, carried out by Karaims themselves
and scientists of other nationalities, and in fostering Karaim national identity. Furthermore, the
Society turned to be a culturally and scientifically very important institution appreciated not
only by Karaim communities, but also by Polish orientalists of that time.

The Society fulfilled also a huge educative mission by promoting young people’s patriotic
feelings.
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GrossEs, COMMENTARIES, EXPLANATORY NOTES, ETC.:
ABOUT THE EXTRA-QURANIC NOTES IN TAFSIR MANUSCRIPTS
oF THE MusLiMS oF THE GRAND DucHY OoF LITHUANIA

Czestaw Lapicz

A typical feature of the Tafsir manuscripts of the Polish and Lithuanian Muslims is the numer-
ous glosses, explanatory notes and commentaries, either written on the margins of the basic text
or directly interwoven with the Slavic (Polish and / or Belarusian) translation of the Quran. The
article provides an initial classification of these notes, with particular emphasis on their quality
and quantity. Moreover, the article proposes a thesis about possible substantive and formal con-
nections between the notes and the Islamic commentaries in Turkish. An emphasis was also put
on the chronology of the notes in regard to the main translated text: their archaic form at the lin-
guistic and the graphic level lead to a conclusion that many of them were written at the same time
as the first Slavic translation of the Quran was done (i.e. in the second half of the 16t century) and
then copied by the authors of later copies.

IRAéAI, KOMENTARAI, PAAISKINIMAI IR KITA, ARBA APIE NEKANONINES PASTABAS
LieTuvos DipZiosios KUNIGAIKgTI]OS MUSULMONUY RANKRASTINIUOSE TEFSYRUOSE

Lietuvos ir Lenkijos musulmony rankrastiniams tefsyrams yra budingi jrasai, pastabos ir ko-
mentarai pagrindinio teksto parastése arba tiesioginiai intarpai tekste Korano, iSversto j
slavy kalba (lenky arba baltarusiy). Straipsnyje pateikiama Siy pastaby pirminé klasifikaci-
ja, atkreipiamas démesys j ju kokybe ir kiekybe. Taip pat formuluojamas teiginys apie ga-
limas Siy jrasy esmines ir formalias sasajas su islamg komentuojancia literatiira turky kalba.
Taip pat kreipiamas démesys j jrasy chronologija, lyginant juos su pagrindiniu vertimo teks-
tu. Jrasy archaiskumas, kurj matome kalbiniame sluoksnyje ir grafiniame atvaizdavime, lei-
dzia daryti iSvada, kad daug jrasy atsirado kartu su pirmuoju Korano vertimu j slavy kalba
(t. y. XVI a. antrojoje puséje), o véliau juos kopijavo kiti tefsyry rankrasciy perrasinétojai.
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SACRED AND PROFANE TIME IN THE KHAMAIL OF ALEKSANDROWICZ:
Hours aND Days oF NAHS

Marek M. Dziekan

The article analyses the aspect of the Polish-Lithuanian Tatars’ beliefs: a belief in wrong (Arabic
nahs) and good (Arabic sad) parts of days and months. This belief comes back to the Islamic man-
ners and customs of the Middle East. Islam is both a religion and the way of life; for this reason,
every thing in Islamic culture is connected with sacrum — there exists no profanum. The belief in
nahs and sad is one of the aspects of this phenomenon. We found many proofs for this in the books
of Medieval Arabic “sorcerers”, for example, in “Shams al-Ma’arif al-Kubra” (The Great Sun of
Knowledge) by Al-Buni and “Ghayat al-Hakim” (The Goal of the Sage) by Al-Madjriti. The belief
in good and wrong hours and days has its roots in detailed astrological calculations. As for the
Polish-Tatar evidences, I examined the khamail of Aleksandrowicz, a handwritten “prayer book”
from the 19 century. This khamail was found and partially described by the Polish orientalist
Stanistaw Szachno-Romanowicz and from 1997 is deposited at the library of the Faculty of Orien-
tal Studies of Warsaw University. Nahs time (days, hours) in this khamail (and also in other Tatar
sources) is known as niechs [niekhsh]. The sources for the analysis of the nahs/sad diversification
are not only the texts directly connected with niechs and the revelation about it sent to the Prophet
Musa, but also a small Tatar dream-book and a story about the “wandering of the soul” in the
men’s body and also the beliefs connected with the “ringing in the ears”. There are, for example,
the nahs-days from the story about Musa: in muharram: 3rd and 7th days; in safar: 2nd and 20th
days; in rabi al-awwal: 4th and 25th days; in rabi al-akhira: 1st and 2nd days; in jumada al-ula:
1st and 5th days; in jumada al-ahira: 1st and 14th days; in rajab: 9th and 12th days; in shaban: 2nd
and 4th days; in ramadan: 1st and 10th days; in shawwal: 4th and 20th days; in dhu al-qada: 3rd
and 6th day; in dhu al-hijja: 20th and 30th days. Despite their Middle Eastern roots and Islamic
dress, in the context of Polish-Tatar culture those beliefs show probably the influence of Slavonic
and Old Turkic areas.

SAKRALINIS LAIKAS IR PASAULIETINIS LAIKAS ALEKSANDROVICIAUS CHAMAILE:
NAHS VALANDOS IR DIENOS

Straipsnyje analizuojamas vienas i$ Lenkijos ir Lietuvos totoriy tikéjimo aspekty: tikéjimas blo-
gomis (nahs, araby k.) ir geromis (sad, araby k.) dienos ir ménesio dalimis. Sio tikéjimo Saltiniy
yra islame. Islamas yra ne vien religija, bet ir gyvenimo bitidas. Dél Sios priezasties musulmono
gyvenime viskas yra susije su sacrum, nes profanum apskritai neegzistuoja. Sio svarbaus religinio
ir kultarinio reiSkinio vienas i aspekty yra tikéjimas nahs ir sad. Jrodymy, kad tikéjima gero-
mis ir blogomis dienomis bei valandomis nuo seno pazinojo musulmony Artimieji Rytai, galima
rasti vadinamuyjy araby ,burtininky” veikaluose, pavyzdziui, Al-Buni darbe ,Szams al-ma’ arif
al-kubra” (DidZioji Zinojimo saulé) arba Al-Madjriti darbe , Ghajat al-hakim” (ISminciaus tiks-
las). Tikéjimas blogomis ir geromis dienomis bei valandomis susijes su iSsamiais astronominiais
apskaiciavimais, kuriy elementy randame minétuose veikaluose. Ieskodamas jrodymuy, kad tuo
tikéjo totoriai, i$nagrinéjau Aleksandroviciaus chamailg — XIX a. rankrasting maldaknyge. Sj cha-
mailg rado ir i$ dalies aprasé lenky orientalistas Stanistawas Szachno-Romanowiczius, o nuo 1997 m.
rankrastis saugomas Varsuvos universiteto Orientalistikos fakulteto bibliotekos rinkiniuose. Die-
nos ir valandos, apibiidinamos terminu nahs, chamaile perteikiamos Lenkijos totoriy tarme kaip
niechs. Mus dominancia informacijaq galima rasti jvairiose rankrasc¢io dalyse. Paciam niechs skirti
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du fragmentai: Mety niechs dienos pagal ménesius (pasakojimas apie apreiskima pranasui Mu-
sai) ir ,Norint atpazinti ir Zinoti dienos valandas, kada bttent ateina nechsio laikas”. Stai nahs
dienos pagal apreiskima Musai: muharremo mén. 3 ir 7 d.; safara mén. 2 ir 20 d.; rebiul evviel
mén. 4 ir 15 d.; rebiul achyro mén. 1 ir 2 d.; dzumadziel ulia mén. 1 ir 5 d. ; dzumadziel achyro
men. 1ir 14 d.; redzebo meén. 9 ir 12 d.; Sabano mén. 2 ir 4 d.; ramazano mén. 1 ir 10 d.; Sevvielio
men. 4 ir 20 d.; ziul kada mén. 3 ir 6 d.; ziul hid?dZe men. 20 ir 30 d. Sie tikéjimai ne tik kilo i$
Artimyjy Ryty ir turi musulmoniska pavidala, juos taip pat akivaizdziai veiké senosios tiurky
religijos bei slaviska aplinka.
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Law, RULE, ToRAH — THE TRANSLATION OF THE TITLES OF THE SACRED BOOKS
IN PovrisH BiBricaL AND KorRaNIC TRANSLATIONS

Joanna Kulwicka-Kaminska

The aim of this article is to show Biblical and Koranic translations of the names of the sacred
books such as Law, Rule, Torah. They are selected lexemes from the semantic field of the names
of Christian and Muslim books present on the Koran and Bible pages. Other names from the law
area are: Decree, Proof, Admonition, Judgment, Warning, Safeguard, Settlement and Judge. Also,
the author searches for the answers of the questions: was the process of translation of the sacred
book of Islam patterned on the Biblical translations or were semantic equivalents searched for
in general Polish (from this it follows that an indication of the history of these lexemes could be
found in the Polish language)? Were there also other manners of rendering the specific meaning
of Muslim terminology in the translated texts?

It was stated that in the Polish translations of the Koran and the Bible one can distinguish
four main methods of rendering the proper names as well as the appealing ones: 1. Translocation
(transferring the name in the foreign form as a quotation). 2. Transforming into Slavonic (bor-
rowing the form and the meaning of the word and the adaptation into the grammar and lexical
system of Slavonic languages, including Polish language). 3. Translation (searching for Polish
semantic equivalents). 4. Creating neologisms or neosemantisms.

An example of translocated word is Torah, the Hebrew original name present on the K3 pages.
In the writing Tlp Slavonic forms of the trameian taurat — Taur, Tawrit, Tawry, Tewrat, T evrit’ appears.
In the 19t century, translations of the Koran and at Tlp are used with references to the Moses’
Book’s Greek name Pentateuchum, and later, in the 20th century translations of the Hebrew original
name Torah are used.

Examples of the translation of a lexeme of a foreign origin are the words law and regulation
appearing in the Bible and the Koran. The source of the translation is, first of all, the Hebrew
;M torah preaching, caution, tip, regulation, law, Law, translated in the analysed context of the
OT most frequently as law (“Biblia Tysiaclecia” (BT) and old Polish translations) or order (known
from Old Polish translations) and Greek vépog translated as law or order, too. Analogically to the
biblical translations, the lexeme law was used as the name of the sacred book — the Koran in the
Jan Murza Tarak-Buczacki’s translation, whereas, in the case of the Pentateuch, J. M. Buczacki
used the name regulation, present only in the contemporary translation of the Bible (BT) as the
translation of the Hebrew N7 torih (OT) or Greek vépog (NT) and appearing in the meaning
of advice, commandment, law, but not used as the name of the Holy Scripture or its part. That is
why it is also an example of the neosemantisation of this word.

Terst, TarsykLE, TORA — SVENTUJU KNYGY PAVADINIMAI LENKISKUOSE BiBLIJOS
IR KORANO VERTIMUOSE

Straipsnio tikslas — iSnagrineéti, kaip verciami pavadinimai Sventyjy knyguy, tokiy kaip Teisé, Tai-
syklé, Tora (tai pasirinktinés leksemos i krikS¢ioniy ir musulmony éventqjq Rasty pavadini-
my semantinio lauko, kuriuos galima rasti Korane arba Biblijoje. Kiti pavadinimai, kurie apima
teisés sritj — tai Dekretas, Jrodymas, Priminimas, [vertinimas, [spéjimas, UZstatas, Sprendimas,
Teiséjas). Taip pat ieSkoma atsakymo j klausimus, kokia reikSmé Siems ZodZiams suteikiama
krik$¢ioniy ir musulmony religiniuose tekstuose, kaip jie buvo igversti, ar ver&iant islamo Sven-
taji Rasta remtasi Biblijos pavyzdziu, ar ieSkota jy atitikmeny bendrinéje lenky kalboje (dél to

Summaries / Santraukos



342 ORIENTAS LiETUVOS DIDZ105108 KUNIGAIKSTIJOS VISUOMENES TRADICIJOJE: TOTORIAI IR KARAIMAI

aptariama Siy leksemy istorija lenky kalboje), ar vertéjai ieSkojo kity budy, kaip perteikti musul-
mony terminy specifika?

Nustatyta, kad Korano ir Bibljjos lenkiskuose vertimuose galima iSskirti keturis skirtingus
btidus perteikti asmenvardziams (nazwa wtasna ir nazwa apelatywna): 1) translokacija (tiesioginis
vardo [pavardés] perkélimas citavimo principu); 2) slavizacija (svetimos kalbos Zodzio formos ir
reik§més skolinimasis ir jo adaptavimas slavy kalby, taip pat ir lenky kalbos, gramatinéje leksi-
néje sistemoje); 3) vertimas (lenky kalbos semantiniy ekvivalenty paieska); 4) neologizmy arba
neosemantizmy sudarymas.

Translokacijos pavyzdys, K3 vartojamas hebrajy kilmés zodis Torah. Lietuvos ir Lenkijos to-
toriy rastijoje vartojamos araméjy taurat suslavintos formos — Taur, Tawrit, Tawry, Tewrat, T evrit’.
XIX a. Korano vertimuose, taip pat totoriy rankrasciuose ,Mozés Knygai” vartojamas graikiskas
pavadinimas Pentateuchum, o XX a. Biblijos ir Korano vertimuose vartojamas hebraiSkas terminas
Tora. Gal tai yra susije su tuo, kad §j pavadinimg XX a. perémé lenky kalba?

Svetimos kalbos leksemy vertimo pavyzdys Biblijoje ir Korane yra zodZiai teisé (prawo) ir tai-
syklé (przepis). Ju vertimo Saltinis analizuojamame Biblijos kontekste pirmiausiai yra hebr. 07 n
torah: mokymas, pamokymas, nurodymas, taisyklé, teis¢, Teisé, Sengjame Testamente paprastai
verc¢iama kaip teisé (,,Biblia Tysiaclecia” ir senosios lenky literatiiros vertimai) arba jstatymas (tik
senosios lenky literatiiros vertimai), taip pat graiky vépog nomos: teis¢, principas, norma, kai
kalbama apie Mozés teisg, arba Teis¢, [statymas, religija (zydu), kai verc¢iamas Sventyjy knygy
rinkinys Penkiaknygé arba visas Sventasis Rastas, taip pat metonimijos principu iki Naujojo Tes-
tamento kaip naujosios Teisés paskelbimo versta kaip feisé ir jstatymas (zinoma i$ senosios lenky
literatiiros vertimy). Senovés lenky laikais Zodis teisé religine prasme pirmiausiai buvo taiko-
mas apibtdinti Dievo jsakymus Mozei, arba Dekalogg, taip pat naudoty taisykliy savada: Dievo
teise arba teise, pagrista religijos autoritetu, taip pat teisingumas (Dievo), dél to teise paprastai
vadinamos Senojo Testamento pirmosios penkios knygos, o platesne prasme — visas Senasis Tes-
tamentas. Panasiai kaip Biblijos vertimuose leksema feisé (prawo) buvo pavartota kaip Sventosios
knygos pavadinimas: taip pavadintas Koranas, kurj iSverté Janas Murza Tarak-Buczackis. Tuo
tarpu Penkiaknyge J. Buczackis pavadino faisykle (przepis), Sis Zodis vartojamas tik Siuolaikinia-
me Bibliojos vertime (BT) kaip hebr. N7 torah vertimas (ST) arba gr. vépog nomos (NT) ver-
timas, vartojamas patarimo, jsakymo, teisés reikSme, taciau sis zodis nevartojamas apibtidinant
Sventaji Rasta arba jo dalj. Tai taip pat yra $io ZodZio neosemantizacijos pavyzdys.
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Tue TurkisH-PoLisH VOCABULARY FROM JacOB CHASIENEVICH KiTAB (1840)
Galina Miskiniené

The finding of another (three are known overall) Turkish-Polish vocabulary indicates a certain
tradition of vocabulary writing by Lithuanian Tatars in the 19t century. The original translitera-
tion of a vocabulary was prepared by the VU Philology Faculty graduate Sigita Namaviciite.
The genre of the vocabulary — conversation — was not anything exceptional or special in our
or our neighbours’ territories. It must be noted that in the common Lithuanian and Polish na-
tion in 1615, a book in which the lexicography of Turkish—Polish languages was presented for
the first time — “Dictionarz Turecki o Bogu i SS. Jego, o niebie i o zywiotach, o dniach i czasiech
wszelakich, o cztowieku, cztonkach jego, o sprawach i rzeczach potocznych etc. przez Marcina
Paszkowskiego”. Something similar can be seen in our Eastern neighbours Russians. Late in
the 18" and early in the 19" century, dozens of handwritten and printed vocabularies, as well
as phrasebooks and other kinds of educational language books were published, which were all
intended to those interested in the Turkish language. The users of such literature most often were
members of war campaigns against Turkey.

Itis hard to determine something particular concerning the source which could have been used
by the author. The Turkish-Polish vocabulary occupies pages 125-135 of the manuscript. It consists
of 2858 lexemes. The vocabulary is quite broad and varied theme-wise. It can be considered quite
a good and informative source of Turkish grammar, as well as an excellent material for Polish lan-
guage research. There are 15 thematic groups in the vocabulary: 1. Phenomenon of God and nature;
2. Man and his bodyparts; 3. Crafts; 4. Social and family order; 5. Food and grain; 6. The names of
domestic and wild animals; 7. Plant names; 8. Metals and minerals; 9. Soldiership; 10. Days of the
week and figures; 11. Clothing; 12. Various appliances for every day; 13. Pronouns; 14. Verbs and
their forms; 15. Phrases and daily speech.

TURKY—LENKY ZODYNELIS 1§ JAKUBO CHASIENEVICIAUS KITABO (1840)

Rastas vienas (o i$ viso zinomi trys) turky-lenky Zodynélis leidzia kalbéti apie tam tikrg Lietuvos
totoriy rasytine Zodynéliy tradicija XIX a. Pirmine Zodynélio transliteracija atliko Vilniaus universi-
teto Filologijos fakulteto absolventé Sigita Namaviciiité. Tuo metu zZodynéliy—pasikalbéjimy Zanras
nebuvo niekuo isskirtinis ar ypatingas. Reikia pazyméti, kad Abiejy Tauty Respublikoje jau 1615 m.
buvo isleista knyguté, kurioje pirma karta supazindinama su turky-lenky leksikografija -, Dictio-
narz Turecki o Bogu i Ss. Jego, o niebie i o zywiotach, o dniach i czasiech wszelakich, o cztowieku,
cztonkach jego, o sprawach i rzeczach potocznych etc. przez Marcina Paszkowskiego”. Panasiy teks-
ty aptinkama Rusijoje. XVIII a. pabaigoje ir XIX a. pradzioje leidziama deSimtys rasytiniy ir spaus-
dintiniy Zodynéliy, pasikalbéjimo knygeliy ir kity mokomujy kalbos knygu, skirty besidomintiems
turky kalba. Panasios literatiiros vartotojai paprastai buvo karo zygiy su Turkija dalyviai.

Vis dar nezinomas Saltinis, kuriuo naudojosi nagrinéjamo zZodynélio sudarytojas. Turky-len-
ky Zodynélio rankratis surasytas 125-135 p. Ji sudaro i$ viso apie 2858 leksemy. Zodynélis taip
pat yra neblogas turky kalbos gramatikos $altinis ir puiki medziaga lenky kalbos tyrinétojams.
Zodynélyje galima i$skirti i§ viso 15 pagrindiniy tematiniy grupiy, kurios savo ruoZtu dalijasi
i smulkesnius pogrupius: 1. Dievas ir gamtos rei$kiniai; 2. Zmogus ir jo kiino dalys; 3. Amatai;
4. Socialiné padétis ir Seimos sudétis; 5. Maistas ir griidai; 6. Naminiy ir laukiniy gyviny pava-
dinimai; 7. Augaly pavadinimai; 8. Metalai ir mineralai; 9. Karyba; 10. Savaités dienos ir skai-
ciai; 11. Apranga; 12. [vairis buities reikmenys; 13. [vardZziai; 14. Veiksmazodziai ir jy formos;
15. Zodziy junginiai ir trumpi kasdieniai pasakymai.
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Tue ManuscripT P98 (TaAjwip) FROM THE CENTRAL SCIENTIFIC LIBRARY
OF THE NATIONAL ACADEMY OF SCIENCES OF THE REPUBLIC OF BELARUS

Michail Tarelka

The article is devoted to the manuscripts P98 (Tajwid) and P436 (Handbook for the tajwid termi-
nology) from the Central Library of the National Scientific Academy of the Republic of Belarus.
They were united under one code (P98) in the past and described in several catalogues as one
manuscript. But, in fact, only the content of the first manuscript was shown. The content of the
second manuscript (P436) was not taken into account.

Dating the manuscript P98 to the 70-80 years of the 18 century, proposed in the previous
works according to the watermarks, seems to be extremely unconvincing. It is being argued here
on the base of the orthography that the manuscripts P98 and P436 were copied in the middle of
the 19 century.

Besides, the research of the contents of the manuscript P436 allows defining it as “a handbook
for the tajwid terminology”.

RANKRASTIS P98 (TADZVIDAS) 1S BALTARUSIJOS RESPUBLIKOS NACIONALINES
MOKSLYU AKADEMIJOS CENTRINES MOKSLO BIBLIOTEKOS (DATAVIMO IR ZANRO
APIBUDINIMO PROBLEMA)

Straipsnyje nagrinéjami rankrasciai P98 (tadzvidas) ir P346 (tadzvido terminy mokymo prie-
moné), saugomi Baltarusijos Respublikos Nacionalinés moksly akademijos Centrinéje mokslo
bibliotekoje. Anksc¢iau abiem rankras¢iams buvo suteikta bendra signattira P98 ir kataloguose
jie buvo aprasyti kaip vienas rankrastis. Be to, faktiSkai buvo apraSytas tik pirmojo rankrascio
turinys, o j antrajj rankrastj (P436) nebuvo kreipiama démesio.

Rankrasciy tyrimas rodo, kad istoriografijoje sitilomas rankrascio P98 datavimas XVIII a.
8-9 desimtmeciais, remiantis vandens Zenklais, néra pagristas. Rankrasciy ortografijos ypatybeés
rodo, kad abu jie buvo perrasyti XIX a. viduryje. Be to, rankrascio P436 turinio tyrimas leidzia jj
apibuidinti kaip , tadzvido terminy mokymo priemone”.
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LiTHUANIAN TaTARS® HAMAIL IN THE FUNDS OF THE Lvov
OF THE NATIONAL SCIENTIFIC LIBRARY OF UKRAINE

Lesia Dziendzieliuk, Eleonora Timoshenko

The prayer book of Polish-Lithuanian Tatars was written in 1808 in the Tatar language in the
Arabic graphic with an admixture of Arabic and Persian turns. The keeping of the book is ex-
posed, the architectonics of the text and the structural features of the code — a correlation of the
size of binding and the book’s block, the form of binding counterfoil, the method of sewing the
block, the methods of fastening the end-paper and decorating the skin — were analysed. A mix-
ture of European and Eastern traditions of creating a book was exposed. Coming from marginal
inscriptions and stamps, the historical aspects of the ownership of the Hamail were revealed to
emir Wactaw Rzewuski; to a certain pan Belyak; to a participant of the Daszewo battle in 1831; to
the collector W. Baworowski, and also to two unknown persons.

LieTuvos TOTORIY CHAMAILAS UKRAINOS NACIONALINES MOKSLO
BIBLIOTEKOS LVOVE FONDUOSE

Autorés istyré Lenkijos ir Lietuvos totoriy maldaknyge, kuri buvo parasyta 1808 m. arabiskais
raSmenimis totoriy kalba su araby ir persy pasakymy intarpais. Buvo isnagrinétas rankrascio tu-
rinys, teksto architektonika ir knygos konstrukciné specifika: knygos bloko ir jos jriSimo dydziy
santykis, jriSimo nugarélés forma, knygos bloko susiuvimo, prieslapiy tvirtinimo bidai, jriS§imo
odos dekoras. ISsiaiskinta, kad kuriant knyga buvo pnaudotos europinés ir rytietiskos tradicijos.
IStyrus jrasus rankrascio parastése ir spaudus, paaiskéjo, kad rankrastis priklausé Zymiai istori-
nei asmenybei — emirui Vaclovui Zevuskiui; nezinomo vardo Beliakui: anoniminiam 1831 m. Da-
Sevo kautyniy dalyviui; kolekcionieriui V. Bavorovskiui ir dar dviem nezinomiems asmenims.
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THE TATARS’ MANUSCRIPTS IN PODLACHIA

Iwona Radziszewska

The Tatars’ religious manuscripts have been researched more or less since the half of the 19t
century. A lot of manuscripts have been described since this time, a lot of them still wait for being
described.

In order to complete existing studies with new facts, I have conducted field work researches
in the society of Tatars in Podlachia. The aim was to record the presence and the character of
manuscripts owned by private people. The researches were conducted in the places of Bohoniki,
Sokotka, Biatystok and Suchowola.

Among the manuscripts owned by the Tatar families of Podlachia, chamaity have the domi-
nating role. They are 70 to 150 years old. These manuscripts were copied manually by particular
family ancestors or were given to a family.

The tradition of copying religious manuscripts has not vanished completely here. At present,
it is still kept by the imams, Konstanty Szczesnowicz from Sokdtka and Stefan Jasinski from
Biatystok, for example. They copy the prayerbooks for their own use (to perform the imam’s du-
ties) and for believers’ use.

Although each of the discovered prayerbooks, descibed in the register made by me, comes
from the last period of the Tatars’ literature, it is of a great value both for the families who own
them and for researchers. The features of the new, uncatalogued manuscripts can make it possi-
ble to complete the previous researches on the literature of Polish-Lithuanian Tatars, and maybe
also to draw new conclusions and theories.

ToToRIy RANKRASCIAT PALENKEJE

Totoriy religiniai rankrasciai tyrinéjami mazdaug nuo XIX a. vidurio. Nuo to laiko daug rankras-
¢iy buvo iSsamiai iSnagrinéti, tac¢iau dalis knygy vis dar laukia savo eilés.

Siekiant rasti naujy fakty, kurie papildyty Zinomus darbus, atlikau tyrimus Palenkés totoriy
bendruomenéje. Apklausos tikslas — uzfiksuoti rankrascius, priklausancius privatiems asme-
nims, ir juos apibtudinti. Rankrasciy ieskota Balstogéje, Bohonikuose, Sokulkoje ir Suchovoléje.

Tarp rankraséiy, kurie priklauso Siaurés Ryty Lenkijoje gyvenanéioms totoriy giminéms, vy-
rauja chamailai. Sios knygos yra nuo 70 iki 150 mety senumo. Jas ranka perra$é giminiy protéviai
(arba giminé gavo rankrascius dovany), kurie perrasinéja maldaknyges savo poreikiams, nes jas
naudoja atlikdami imamo pareigas.

Religiniy knygy perrasinéjimo tradicija neisnyko. Juy dabartiniai kopijuotojai yra, pavyzdziui,
imamai (Balstogéje — Stefanas Jasiniskis, Sukulkoje — Konstanty Szszesnowiczius).

Visos rastos maldaknygeés, preliminariai aprasytos Siame straipsnyje pateiktame sarase, pri-
Kklauso totoriy rastijos naujausiam laikotarpiui, taciau jas labai vertina giminés, kurioms priklau-
so maldaknygeés, taip pat aplinka, kurioje jos funkcionuoja.

Nauji, dar nekatalogizuoti rankrasciai turi bruozy, kurie gali praturtinti ir papildyti totoriy
rastijos tyrimus, taip pat tikétina, kad jie Sioje srityje padés padaryti naujy isvady.
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ATRASTAS KETURIASDESIMT TOTORIIJ KAIMO TOTORISKAS PAVADINIMAS

Henryk Jankowski

Stanislovas Kricinskis daré prielaida, kad vienos seniausiy totoriy gyvenvieciy Lietuvoje pava-
dinimas Keturiasdesimt Totoriy / Sorok Tatary turi biiti siejamas su pavadinimu Kyrklany, kurj mini
istorijos Saltiniai. Jo manymu, tai reiskia iskraipyto totoriy kalbos Zodzio Qirglar , keturiasdesimt
DAUGISKAITA”. Dauguma mokslininky pritaré S. Kricinskio prielaidai, kuri grindziama isto-
riSkai ir kalbiniu pozitriu. S. Kricinskio kalbine prielaida sudaro vietovés dabartinio pavadinimo
forma Sorok Tatary (lenk.), taigi jis teigia, kad senasis totoriskas pavadinimas Qirglar buvo iSvers-
tas j rusiny, o véliau ir j lietuviy kalba: Keturiasdesimt Totoriy.

Taciau $io straipsnio autoriui pavyko Lietuvos archyvuose rasti 1692 m. dokumentg, pasira-
Syta turkiskai araby raSmenimis. Pasirases asmuo vadina save Kirk imam: ,,Imamas Kyrk”. Taigi
dabartinio kaimo pavadinimo Sorok Tatary / Keturiasdesimt Totoriy pirminé forma buvo Qirg.

Krymo KARAIMUY KALBOS EGZISTAVIMAS IR JOS SANTYKIS SU VAKARU KARAIMUY KALBA

Dauguma tiurkology Krymo karaimy kalbag laiko kipciaky kalba, kuri istoriskai besivystydama
supanaséjo su Krymo totoriy ir Krymo tiurky kalba. Pries iSnykdama ji prarado dauguma kip-
ciakisky bruozy, kurie isliko Vakary karaimy kalboje. Dan Shapira daro visai kitokia prielaida,
bitent tai, kad Krymo karaimy kalba apskritai neegzistavo. Siame straipsnyje pateikiami argu-
mentai, kuriais siekiama paneigti Shapiros teiginius.
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KarRAIMS ANTHROPONYMY IN THE RECORD Books oF SpiriTuaL BoarRD
OF THE TRAKAT KARAIMS (THE 19™ AND 20™ CENTURIES)

Mariola Abkowicz

The books and certificate documents reflect the life of society, summarizing in a very brief way
the vicissitudes of human existence. They are a source of genealogic and personal data, like
first names and family names, and they testify to the nation’s life, traditions, health, migrations,
changes in the society and relationships with its neighbours. Between the 19t and the 20t cen-
tury, and especially in the period between wars, it is possible to observe a very interesting phe-
nomenon in the Karaim society which on the one hand started to be open to the outside world,
and on the other was still bound to traditions, culture and national autonomy.

In this work, we show Karaims” anthroponimical materials. Our focus was on first names and
family names, which identify people. We included their origin, alterations in their orthography,
vocalization and pronunciation.

KaraiMy ANTROPONIMAT XIX 1R XX A. TRAKY KARAIMU DVASINES VALDYBOS
METRIKY KNYGOSE

Traky Karaimy dvasinés valdybos metriky knygy analizé rodo, koks tai puikus Saltinis, atspin-
dintis bendruomenés gyvenima. Lakoniskai, bet tiksliai jis apraso Zmoniy gyvenimus, kupinus
dziaugsmo ir nelaimiy. Be abejo, tai tikras lobynas informacijos apie genealogija, asmenvardzius,
bendruomenés paprocius, migracija, sveikatos biikle, istorines permainas, sasajas su kaimynine-
mis bendruomenémis. XIX ir XX a. sandiiroje, o ypac tarpukario laikotarpiu, karaimy bendruo-
menéje buvo galima pastebéti daug jdomiy socialiniy reiskiniy, kai ji pradéjo atsiverti iSoriniam
pasauliui, bet kartu i§laiké tradicijas, savita kultfira ir etninj atskiruma. Sie rei$kiniai atsispindéjo
karaimy bendruomenés nariy varduose ir pavardése.

Straipsnyje pateikti karaimy antroponimai, jrasyti bendruomenés kenesiy metrikos knygose.
Nagrinéjami du pagrindiniai asmens identifikacijos elementai — vardai ir pavardés, nustatomas
ju vartojimo daznumas, tiriami duomenys, kurie atspindi asmenvardziy formavimosi kalbinius
procesus.
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JakoBo Duvano ,KaTekizmas“ (1890) — KARAIMY TIKEJIMO DOKUMENTAS

Tapani Harviainen

Nelengva apibtdinti karaimy tikéjima, ypa¢ Vakary Europos kalbomis. Viena pagrindiniy prie-
Zas(iy yra komunistinis rezimas, kuris XX a. trukdé diskutuoti, leisti publikacijas religine tema-
tika.

Jakobo Duvano veikalas , Karexusnuc, ocHoBbl kKapaumckoro 3akoHa” (Katekizmas, karaimy
jstatymo pagrindai) buvo i$spausdintas Sankt Peterburge 1890 m. Sios knygos pradzioje raoma,
kad Duvano knygos leidybai pritaré karaimy religiniai vadovai. Dél to knyga buvo rekomenduo-
ta naudoti kaip vadovélj karaimy mokymo jstaigose ir namuose. Kadangi Duvano ,Katekizmas”
sulauké autoritety pritarimo, galima teigti, kad jis reprezentuoja pazitiras, kuriy laikési karaimy
bendruomeniy religijos lyderiai XIX a. pabaigoje.

Dabartiniai karaimai savo religijos pagrindu laiko Desimt Dievo jsakymy. Panasus statusas
suteikiamas De$iméiai tikéjimo tiesy. Siame straipsnyje analizuojami Duvano ,Katekizmo” ko-
mentarai, kuriuose aptariami Desimt Dievo jsakymuy, taip pat DeSimties tikéjimo tiesy versija.
Duvano pazitiros ir Siandien yra aktualios, nes iki Siol atstovauja pusiau oficialig karaimy teolo-
gijos kryptj.
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KARAIMUY SINTAKSE VELIONIO
HAZANO Mykoro FIrRkovICIAUS (1924—2000) DARBUOSE

Timur Kocaoglu

XX a. devintajame deSimtmetyje Mykolas Firkovicius reikSmingai patobulino dabartinés karai-
my kalbos sintakse. Jis teigé, kad per daugelj sSimtmeciy karaimy kalbos sintaksé tiek religi-
néje, tiek pasaulietinéje literatiiroje buvo labai deformuota, nes karaimy kiriniy kalba rémési
ne $nekamaja jos forma, bet literattiriniais Biblijos vertimais i$ hebrajy kalbos, kuri su karaimy
kalba neturi nieko bendra. Todél savo knygose, parasytose karaimy kalba, M. Firkovicius bandé
konstruoti Snekamosios ir literatiirinés kalbos sintakse taip, kad ji atitikty tiurky kalby sintaksés
bendraja tvarka. Mokslininkai dar turés jvertinti M. Firkoviciaus pastangas Sioje srityje.



ORIENTAS LiETUVOS D1DZ105105 KUNIGAIKSTIJOS VISUOMENES TRADICIJOJE: TOTORIAI IR KARAIMAI 35 1

KARAIMU IR ANATOLI]OS TURKUY APEIGY PALYGINIMAS: NUO VAIKO GIMIMO IKI
MOKYKLOS

Fikret Tiirkmen, Ferah Tiirker

Zmogaus gyvenime yra trys tarpsniai: gimimas, vedybos ir mirtis. Turkams ypaé svarbus yra
vaiko gimimas, reiskiantis giminés pratesima. Laikoma, kad bevaiké Seima susilauké Dievo
bausmés. Sio poZitirio vaizdingy pavyzdZiy esama Dede Korkuto knygos apsakymuose ,Bamsi
[..]“ir ,Bogac [..]".

Dede Korkuto knygoje rasoma, kad karaimams ir Anatolijos turkams svarbu turéti vaiky.
Visuomené gerbia ir vertina tuos vyrus ir moteris, kurie turi vaiky.

Karaimy ir Anatolijos turky apeigos, atliekamos vaikui gimus ir ikimokykliniame amziuje,
labai panasios. Nors turkai placiai pasklido po pasaulj, susidiré su skirtingomis kultiiromis ir
atsiverté j jvairius tikéjimus, Siandien, zZvelgdami j turky pasaulj, tokiy panasumy galima rasti
Rytuose ir Vakaruose.
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TuE TaTtarR LIKENESS IN PoLisH HistoricaL WRITINGS

Ewa Siemieniec-Golas

The Tatar—Polish mutual contacts have more than a six-hundred-year-long history. The contacts
began in the 14! century when the first Tatar tribes began to settle on the territories of the Grand
Duchy of Lithuania and Polish Kingdom.

The developing Tatar-Polish contacts, although various and sometimes difficult in their char-
acter, caused an increase of Polish interests in Tatar issues.

Consequently, the increasing interest contributed to the appearance of numerous and differ-
entiated in their subjects Polish writings discussing also the Tatar matters.

Beginning from the 16! century, several Polish excellent descriptions of Tatar issues appeared.
They cannot be compared to those written in other European countries where the knowledge on
the Tatar matters was minimal at that time.

Let us mention several examples of Polish works in which the subject of Tatars appeared.

In 1517, in Cracow “Tractatus de duabus Sarmatiis Asiana et Europiana et de contentis in eis”
by Maciej Miechowita was published for the first time.

Another 16% - century work worth mentioning was that written in Latin by Michat Litwin. It
included a very comprehensive description of Tatar customs, however, only a small part of this
treatise was published at the beginning of the 17" century under the title “Michalonis Litvani
moribus Thartarorum, Litvanorum et Moschorum” (Basel, 1615).

Nevertheless, the most popular at that time was “Sarmatiae Europae descriptio [...]” written
by Alexander Gwagnin (or Maciej Stryjkowski) and published in Cracéw in 1578.

In comparison with the 16t century, the 17t century brought an apparent decrease of Polish
literature concerning the Tatar matters.

However, among the 17 century works we can find some publications worth mentioning,
for example, the one written by Marcin Paszkowski “Dzieie Tureckie y utarczki Kozackie z Tatary
[...]” (Cracow 1615).

Another one that should be mention of here was the treatise “Alfurkan tatarski [...]“ by Piotr
Czyzewski (Wilno, 1617).

All the above-mentioned works describe the picture of Tatars in various aspects. They give
not only information concerning the history of Tatars’ origin (in some sources rather fantastic)
and the settlement in the Grand Duchy of Lithuania, but also present different examples of Tatars’
customs, habits, religion, faith, etc.

Some information included in those sources are objective and reliable, some others being
fantastic and even insulting (cf. “Alfurkan tatarski” by Piotr Czyzewski). Besides, in Gwagnin’s
and Paszkowski’s works we can even find some information concerning Tatar names and official
titles for the first time.

In conclusion, it should be emphasized that, no matter what the character of those works was,
they constitute a very rich source of various information about the Tatar nation.

TOTORIAUS PAVEIKSLAS SENOJOJE LENKY RASTIJOJE

Totoriy ir lenky rysiai trunka daugiau kaip 600 mety. Jie prasidéjo XIV a., kai totoriai apsigyveno
LDK ir Lenkijos teritorijoje. Artima totoriy kaimynysté, pasireiskusi ne tik gerais kaimyniskais
santykiais, bet ir daugybe konflikty, salygojo augantj doméjimasi totoriais, juy kultiira, religija ir
kalba.
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Nuo XVI a. atsirado totoriy aprasymai, kuriy autoriai, be kity, buvo ir lenkai. Jie sudaro ver-
tinga Saltinj ziniy apie totorius ne tik Abiejy Tauty Respublikoje, bet ir Europoje, kuri tais laikais
apie Sig rytietiska tautq zinojo labai mazai.

Pirmasis minétinas darbas — tai Maciejaus Miechowitos veikalas ,Tractatus de duabus Sar-
matiis Asiana et Europiana et de contentis in eis”, i$spausdintas Krokuvoje 1517 m. Sis veikalas
susilauké didelio atgarsio, iSéjo keletas jo leidimy bei vertimy j vokieciy, italy, lenky ir kitas
kalbas. 1554 m. Krokuvoje buvo iSspausdintas kitas veikalas, kuriame galima rasti informacijos
apie totorius. Tai Marcino Bielskio ,Kronika $wiata wszystkiego” (Viso pasaulio kronika). Tiesa,
ji néra itin vertinga dél daugybés klaidy ir nepatikimos, kartais iSgalvotos informacijos.

Dar vienas XVI a. traktatas, pateikiantis patikimg informacija apie totorius, tai Mykolo Lie-
tuvio veikalas. Pats autorius, matyt, buvo koks nors Lietuvos pareigiinas, labai gerai iSmané
totoriy problemas. Deja, XVII a. buvo iSspausdintas tik sio veikalo fragmentas, pavadintas , Mi-
chalonis Litvani moribus Thartarorum, Litvanorum et Moschorum” (Basel, 1615). Vienu ver-
tingiausiy veikaly, kuriame yra informacijos apie totorius, laikytinas Aleksandro Gvagninio
veikalas ,,Sarmatiae Europae descriptio [...]", pirma karta isleistas Krokuvoje 1578 m. Taip pat
Krokuvoje 1611 m. Marcinas Paszkowskis isleido jo vertima j lenky kalba pavadinimu ,,Kronika
Sarmacyey Europskiey [...]”.

XVII a. sumazéjo veikaly, lietusiy totorius. Deja, ju autoriai nepateiké naujos informacijos, bet
kartojo senus stereotipinius ir nepagristus teiginius. Informacijos apie totorius pateiké Marcinas
Paszkowskis veikale ,Dzieje tureckie y utarczki Kozackie z Tatary [...]* (Kracow, 1615), taip pat
Piotro Czyzewskio ,Alfurkan tatarski [...]” (Wilno, 1617).

Nors Sie veikalai yra skirtingo lygio, pateikia ne vienodai patikima informcija, jie piesia toto-
riaus paveiksla placiame kultiiriniame ir paprociy kontekste. Nepaisant emocinio ir kartais ku-
pino ksenofobijos poziiirio j totorius, Sie veikalai, be jokios abejonés, turi didele verte. Jie leidzia
pazinti totoriy kasdienj gyvenima, ju paprocius, kulttira, mitybos jgtidZzius, taip pat leksika, kuri
liecia genciy, karine struktiiras, terminus, susijusius su religija, pateikia onomastiniy duomeny.
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“WHo 1s BETTER: A JEw, A TATAR OR A Giprsy?” P1oTR CZYZEWSKI'S VIEW
ON Day-Tto-Day LirE oF TaTARS IN THE GRAND DucHY OF LITHUANIA

Jurgita Siauéinnaité-Verbickiené

The aim of the article is to discuss a subjective view on the day-to-day life of Tatars in the Grand
Duchy of Lithuania (hereinafter GDL) by referring to the only anti-Tatar work written in the GDL
“Alfurkan Tatarski prawdziwy na czterdziestu cze$ci rozdzielony” (“The Real Tatars” Alfurkan
Divided into Forty Parts”) by Piotr Czyzewski (second edition, Wilno, 1617). The comparative
method used in discussion by the author is very important, because when Czyzewski assesses
Tatars he compares them with Jews and Rom. This research is bipartite: 1) determination or mo-
tives that lead the author to choose to compare Tatars’ everyday life with that of Jews and Rom;
2) an attempt to restore the roots of some of the author’s anti-Tatar ideas. The conclusion of the
research is that since the beginning of the 17" century stereotypes or common images of the non-
Christians, which were equally associative having in mind Tatars and Jews, gradually formed in
the society of the GDL, and there was an attempt to imitate well known anti-Jewish approaches
for creating anti-Tatar imitations by interception.
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REFLECTION OF THE ANTITRINITAR POLEMICS IN THE LITERATURE
OF THE TATARS OF THE GRAND DUcHY OF LITHUANIA

Irina Synkova

The article is devoted to the religious-polemical texts from the Tatar manuscript P97 from the
Central Scientific Library of the National Academy of Sciences of the Republic of Belarus. These
texts are four original works united into collection with the common title “From where the idols
have come”. The texts are strongly connected with the important cultural processes of the 16—
17 centuries and reflect a typical religious polemic of that time. The peculiarities of every of
these four works reveal their multi-layer character from the point of view of religious origin.
The anti-Trinitarian influence is the most noticeable among the different ones that can be found
in these texts, especially in the first of them. Only the anti-Trinitarian mediation between the
origin and the Muslim editor can be supposed in the second and third texts. The fourth text has
not any specific anti-Trinitarian features. The Muslim authorship is suggested for all four works
which are not a mere compilation of the different texts but a fundamental re-make of the original
sources. This collection of the texts is an important source for the history of relations between
different confessions in the Polish-Lithuanian Commonwealth and for the history of the spiritual
culture of the Lithuanian Tatars.

ANTITRINITORISKOS POLEMIKOS ATSPINDZIAI
LieTuvos Dipziosios KUNIGAIKSTIJOS TOTORIY LITERATUROJE

Straipsnyje nagrinéjami religiniai poleminiai tekstai, esantys rankrastyje P97, kuris saugomas
Baltarusijos Respublikos Nacionalinés moksly akademijos Centrinés mokslo bibliotekos fonduo-
se. Sie tekstai — tai keturi atskiri kiiriniai lenky kalba, i$ kuriy buvo sudarytas rinkinys bendru
pavadinimu ,I$ kur atsirado stabai?”. Jie neatsiejami nuo reikSmingy kulttriniy procesy, ku-
rie vyko XVI-XVII a. ir atspindi Siam laikotarpiui biidingas religines diskusijas. Visy keturiy
kariniy teksto ypatumai liudija juy daugiasluoksne kilme konfesiniu pozitriu. Tarp visy jtaky,
kurias galima iSskirti tekstuose, labiausiai pastebima antitrinitoriy jtaka. Tac¢iau ji ryskiausia tik
pirmame tekste, kalbant apie antrajj ir treciaji teksta, galima tik daryti prielaida apie arijony tar-
pininkavima tarp pirminio Saltinio ir musulmono redaktoriaus. Ketvirtajame tekste néra jokios
antitrinitoriskos specifikos.

Straipsnyje keliama hipotezé, kad visy keturiy teksty autorius yra musulmonas, o tekstai
néra paprasta skirtingos kilmeés teksty kompiliacija, bet atsirado i$ esmés perdirbus pirminius
Saltinius. Aptariamas rinkinys — tai reik§mingas Saltinis, kuris leidzia tyrinéti Abiejy Tauty Res-
publikos tarpkonfesiniy santykiy istorija, taip pat Lietuvos totoriy dvasine kultiira.
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UnkNOwN Facts oF OLGIERD KryczyNsk1’s FATE

Adas Jakubauskas

The article sheds light on the circumstances of the arrest and subsequent death of Olgierd Naj-
man Mirza Kryczynski, one of the outstanding Polish—Lithuanian public figures of Tatar origin.
His fate and the fate of his brother Leon, killed by the Nazis in the Piasnica forest in 1939, have
very much in common.

The introductory part deals with Olgierd Kryczynski’s biographical data. He was born in
Vilnius on 22 October 1884 in the family of the future General of the Russian Tsarist army Kon-
stantyn Kryczynski and Maria Achmatowicz. He graduated from Saint-Petersburg University,
Faculty of Law. In 1908 Olgierd and his brother Leon, together with other Tatar students, set up
a Tatar student society with the aim to find out more about the past of the Tatar nation. Other
important episodes of Olgierd Kryczynski’s life are also found in the article.

The main source of the article was the documents kept in the Lithuanian Special Archives.
Olgierd Kryczynski was arrestes by the NKVD on 15 February 1941. He was charged under
Articles 58(4), 58(11), 58(13) of the Criminal Code of the Soviet Federal Republic of Russia with
counter-revolutionary activities, with sabotage, an attempt to ovethrow the socialist order of the
USSR, and other crimes. The file contains the interrogation documents gathered from the day he
was detained to the day he was shot in prison, in Gorky, on 2 June 1942. He was indicted with
what he did through his lifetime: till 1919 — Prosecutor in the Simferopol County, where the
Crimea Democratic Republic was emerging; after it failed, till 1920 — Vice-Minister of Justice in
Azerbaijan; Chairman of the Cukture and Education Union of Polish Tatars in Poland; and the
job of Procecutor for many years.

The documents tell that he was under surveillance for a year before his arrest. There were
three informes who reported on Olgierd Kryczynski, claiming that he was an enemy of the USSR
and contributed to the foundation of the organization that aspired at the Crimea’s and Azerbai-
jan’s independence from the USSR.

Olgierd Kryczynski rejected the charges, retained his dignity during the investigation, and
tried to protect the other members of the community from possible arrests.

NEezZiNoMI OLGIERDO KRICINSKIO LIKIMO FAKTAI

Straipsnyje aptariamos vieno Zymiausiy Lenkijos ir Lietuvos totoriy visuomenés veikéjy Olgier-
do Mirza Kri¢inskio nezinomos aresto ir zaties aplinkybés. Jo ir brolio Leono, kurj 1939 m. vokie-
¢iai nuzudé Piastnicos miske, likimai buvo panasis.

Straipsnio jvade pateikiama Olgierdo Kric¢inskio biografija. Jis gimé 1884 m. spalio 22 d. Vilniuje,
biisimo caro armijos generolo Konstantino Kricinskio ir Marijos Achmatovic Seimoje. 1908 m. jis bai-
gé Sankt Peterburgo universiteto Teisés fakulteta. Kartu su broliu Leonu bei aukstyjy mokykly
studentais totoriais jis jkiiré totoriy studenty ratelj, kurio nariai doméjosi totoriy praeitimi. Tar-
pukario laikotarpiu jis svariai prisidéjo prie totoriy kulttrinés ir Svietéjiskos veiklos.

Straipsnis paraSytas remiantis byla, saugoma Lietuvos ypatingajame archyve. NKVD
areStavo Olgierda Kricinskj 1941 m. vasario 15 d. Jam buvo pateikti kaltinimai pagal RTFSR
baudziamojo kodekso 58(4), 58(11), 58(13) straipsnius dél kontrrevoliucinés veiklos, sabotazo,
bandymo nuversti sovietine valdzia ir kt. Byla sudaro tardymo medziaga, apimanti laikotarpj
nuo jo sulaikymo iki suSaudymo 1942 m. birzelio 2 d. Gorkio kaléjime. Olgierdui Kricinskiui
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buvo inkriminuojama visa jo veikla: Simferopolio apygardos prokuroro pareigos Krymo De-
mokratinéje Respublikoje iki 1919 m. pavasario, Teisingumo viceministro pareigos Azerbaidzane
iki 1920 m., Lenkijos totoriy Kultiiros ir Svietimo sajungos pirmininko pareigos Vilniuje, ilgametés
prokuroro pareigos.

Bylos medziaga rodo, kad iki aresto NKVD jj seké istisus metus. Trijy informatoriy pranesi-
muose Olgierdas Kri¢inskis vaizduojamas kaip SSRS priesas, dalyvaves organizacijoje, kuri sieké
atplésti Kryma ir Azerbaidzang nuo Soviety Sajungos.

Olgierdas Kricinskis nepripazino jam pateikty kaltinimy, oriai laikési tardymo metu ir bandé
apsaugoti bendruomenés narius nuo galimy aresty.

Summaries / Santraukos



358 ORIENTAS LiETUVOS DIDZ105108 KUNIGAIKSTIJOS VISUOMENES TRADICIJOJE: TOTORIAI IR KARAIMAI

THE Vals1 IN LITHUANIA

Diliara M. Usmanova

The article is devoted to one of the less known pages in the history of the Vaisi Movement (The
Vaisi Godly Regiment of Muslim Old Believers) which revealed itself as a complex religious, so-
cial and political movement among the Muslims of the Volga region in the second half of the 19t
and first third of the 20t century. Over the course of a half century (1860-1920s) the movement
followed the path from an eschatological religious “sect” to a political party.

In the late 19t century, the Vaisovs came into being as a Sufi-inspired, messianistic movement
which built up a “parallel” set of Islamic institutions in Kazan as well as in various rural areas
of the Volga-Urals. After a long series of conflicts with the official Islamic clergy and with state
authorities, the head of the sect, Shaykh Bahautdin Vaisov, was finally arrested and put into a
lunatic asylum. Other leading members were exiled or imprisoned. After Bahautdin’s death, sev-
eral of his followers claimed leadership. Under Vaisovs’s son Ginanutdin, the group turned into
a still religious but more politically oriented movement. Standing in opposition to the Muslim
bourgeoisie of Kazan, Ginanutdin chose to side with the Bolsheviks and was killed in the strug-
gles of 1917. While this story is interesting in itself, it shows how a religious sect is transforming
into a political party-like group. At the turn of the 1920s and 30s the Vaisi community essentially
collapsed, and practically all of the movement leaders and activists living in the USSR were re-
pressed. In Soviet times, the Vaisov movement was a taboo for its religious character as well as
for its nationalist tendencies.

The presence of members of the Vaisi movement in the northwestern borderlands of the
former Russian Empire is linked to one of the sons of Bahautdin Vaisov, Gaian. Having settled
at the beginning of the 1920s in Wilna, Khodzha-Mukhammed Gaian Vaisov (1882-1940?) was
engaged in entrepreneurship and took an active part in the life of Muslim communities in the
Polish state. In the 1930s, he was one of the prominent leaders of the Muslim community (gmina)
of Wilna; he participated in the work of Muslim congresses and distinguished himself by his
broad charitable activity. The occupation of the Wilna region by Soviet forces and the repressions
that followed evidently played a tragic role in G. Vaisov’s fate.

VAISOVO SAJUDZIO PASEKEJAI LIETUVOJE

Straipsnyje nagrinéjamas mazai zinomas puslapis i$ ,Vaisovo sajudzio” (,Vaisovo sentikiy mu-
sulmony Dievo pulkas”) istorijos. Tai buvo religinis, socialinis ir politinis sajiidis, paplites tarp
Pavolgio musulmony XIX a. antrojoje puséje — XX a. pirmajame ketvirtyje. Per puse amziaus
(1860 m. — XX a. trec¢iajame deSimtmetyje) Sis sajudis iS eschatologinés religinés , sektos” trans-
formavosi i politine partij. Apie ketvirtaji deSimtmetj Vaisovo bendruomené faktiskai subyréjo,
0 jos vadai ir aktyvistai, kurie gyveno SSRS, buvo represuoti.

Vaisovo sajiidzio atstovy atsiradimas buvusios Rusijos imperijos Siaurés Vakary kraste su-
sijes su vienu i§ Bagautdino Vaisovo stinumi Gajanu. Chodza-Muchamedas Gajanas Vaisovas
(1882-1940?) apsigyveno Vilniuje XX a. treciojo desimtmecio pradzioje. Jis ¢ia turéjo versla, akty-
viai dalyvavo Lenkijos musulmony bendruomeniy veikloje. Ketvirtajame desimtmetyje jis buvo
vienas iskiliausiy Vilniaus musulmony religinés bendruomenés vadovy, dalyvavo musulmony
suvaziavimy darbe, plétojo filantropine veikla. Vilniaus krasto sovietiné okupacija ir represijos,
matyt, G. Vaisovo likime suvaidino tragiska vaidmenij.



ORIENTAS LiETUVOS D1DZ105105 KUNIGAIKSTIJOS VISUOMENES TRADICIJOJE: TOTORIAI IR KARAIMAI 359

Tue FacTtors OF PRESERVING THE ETHNIC IDENTITY OF THE LiTHUANIAN KARAIMS

Halina Kobeckaité

Lithuanian Karaims ethnically belong to the Turkic nations. Their ethnic identity has essentially
been determined by ethnic self-consciousness, perception of historic past, language, which be-
longs to the Kipschak’s (Kuman'’s) family of the Turkic languages, religion, and the spiritual and
material cultural heritage.

They have been settled in Lithuania by the Grand Duke of Lithuania Vytautas in 1397 mostly
in Trakai, the old capital of the state. In 1441 the Karaims were given the same rights as the
residents of other cities by the Magdeburg Law. When after the third division of the state the
Karaims found themselves in the Russian Empire, they took care of their legal status under the
changed conditions. First they became subject to the religious bord of the Crimean Karaims, and
only in 1863, on the basis of their earlier rights and the Tsar’s order, they got permission to found
the Karaim religious board with separate senior priest for the Western provinces. Such system of
Karaim religious hierarchy was functioning untill 1940 and again reestablished in 1992.

The joint efforts of priests and Karaim community to continue traditions of their ancestors
were instrumental in preserving the national conciousness of Karaims, despite many losses (as-
similation, low birth-rate, the decline of those who speak their mother tongue). The main role in
this process during the 20 century was played by the highest senior priest, famous turkologist
Hadgi Seraya Khan Shapshal (1873-1961), senior priests Simonas Firkovicius (1897-1982) and
Mykolas Firkovicius (1924-2000). A strong sense of national belonging was preserved and na-
tional patriotic feelings were ceased to be treated as something negative.

LieTuvos KARAIMU TAUTINIO TAPATUMO IéSAUGO]IMO VEIKSNIAI

Straipsnyje nagrinéjami veiksniai, formuojantys tautine Lietuvos karaimy savimone: gimtoji kal-
ba, priklausanti tiurky kalby Vakary kipciaky Seimai, istoriné atmintis, religija, bendras dvasinis
ir materialusis paveldas. Kadangi Lietuvos karaimai yra etnokonfesiné bendruomené, buvo svar-
bu parodyti rysj tarp tikéjimo ir tautiskumo. Sis aspektas nagrinéjamas pirma karta,

Karaimy bendruomenés gyvenima galima skirstyti j religinj ir pasaulietinj tik su tam tikro-
mis iSlygomis. Kadangi karaimy bendruomené Lietuvoje visada buvo maza, jos religiné veikla
buvo tautos ir jos tautinés kultiiros egzistavimo savitas liudijimas bei garantija.

Tarpukario laikotarpiu objektyvios ir subjektyvios gyvenimo aplinkybés klostési taip, kad
visi tautinés kulttros elementai: tikéjimas, kalba, tautiné savimoné, meniné kuryba, tradicijos
ir paprociai, funkcionavo gana darniai. Tai daré didele jtaka asmenybés formavimuisi. Gyven-
dama tokioje aplinkoje, ji buvo vientisa, nesusidvejinusi. Zmogui nereikéjo blaskytis ir baimin-
tis, kad priklausydamas mazai religinei bendruomenei, saugodamas savo tautinj tapatuma ir jj
aktyviai reikS§damas, jis neteks pareigy, socialiniy garantijy arba sulauks oficialiy visuomenés
institucijy pasmerkimo. Kitaip tariant, priklausyti karaimy bendruomenei, bati karaimu nebu-
vo pavojinga, todél visi karaimai, nepriklausomai nuo profesinés arba visuomeninés padéties
bei karjeros, nesisalino bendruomenés reikaly ir aktyviai dalyvavo renginiuose: pamaldose,
mégéjiskuose vaidinimuose, susirinkimuose, vakaréliuose, dvasinés valdybos rinkimuose ar
labdaringame baliuje.

Religija buvo tarsi tautiSkumo instrumentas, laidas, per kurj Zmonés jautési priklausantys
savo tautai. Ji buvo ryski tautinés savimonés dalis, taciau jy tautiné savimone, veikiama XX a.
pradzios Vakary ir ypac¢ Vidurio Europos tautiniy patriotiniy sajudziy, ilgainiui perZenge reli-
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gijos ribas. Karaimy bendruomené vis labiau jauté, kad ji yra saugotoja ir reiskéja ne tik savitos
religijos, bet ir savitos tautinés kulttiros, glaudziai susijusios su etnine tiurky kulttira. Labiausiai
apsiSvietusi bendruomenés dalis, pirmiausiai aukstieji dvasininkijos hierarchai, jauté ypatinga
atsakomybe uz tautinés kulttiros iSlaikyma.

Dvasininky ir karaimy bendros pastangos laikytis protéviy tradicijy lémeé tai, kad Siandien,
nors ir patyre dideliy nuostoliy (asimiliacija; mazas gimstamumas; mazéjantis skai¢ius Zmoniy,
mokanciy gimtaja kalba), karaimai tebegyvuoja Lietuvoje neprarade tautinés savimonés. Stiprus
tautiSkumo jausmas leido jiems vél pasijusti bendruomene, kai po Atgimimo liautasi smerkti
tautinj savituma ir patriotizma.
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Lutsk KEnEsa IN KaraiM ReLicioN COMMUNITY’S ARCHIVE DOCUMENTS

Anna Sulimowicz

The Karaim community in Lutsk ceased to exist after Wold War II when part of its members
who chose in 1945 the so-called “repatriation” to Poland left their hometown for ever and settled
down mainly in the Dolny Slask region. Moving to Poland, they took with themselves the main
part of the property of the community, including the equipment of the kenesa and archives. Its
files contain a large number of various documents which prove to be a rich source of informa-
tion on activities of the Lutsk community in the last years of its existence. Especially valuable are
documents referring to the kenesa and efforts made by the community to renovate it and to build
a community house in Lutsk in the interwar period. These records give us information not only
about the building itself, but on some financial matters and relations among the Karaim commu-
nity, local authorities and co-habitants of Lutsk. As the Karaim kenesa burnt down completely in
1972, these documents at present are almost the only material evidence of its existence in Lutsk.
The aim of the article is to present works on the renovation of the wooden building of the 18th
century after the damages it suffered during World War I, basing on the documents from the
archive.

Lucko KENESE KARAIMUY RELIGINES BENDRUOMENES ARCHYVO DOKUMENTUOSE

Lucko karaimy religiné bendruomené praktiskai liovési egzistavusi po Antrojo pasaulinio karo.
Dalis jos nariy 1945 m. nutaré repatrijuoti i Lenkija ir daugelis ju apsigyveno Zemutiniame
Slionske. Isvykdami jie igsivezé dalj bendruomenés kilnojamojo turto, taip pat jos archyva, kurj
sudaré turtingas dokumenty rinkinys. Bendruomenés archyvo dokumentai atspindi jvairius
bendruomenés veiklos aspektus per paskutinj jos gyvavimo laikotarpj. Itin vertingi yra doku-
mentai, susije su kenesés renovacija tarpukario laikotarpiu ir bendruomenés namy statyba. Jie
suteikia informacijos ne tik apie objekta, kurio pédsaky neliko (kenesé visiskai sudegé 1972 m.),
bet taip pat apie bendruomeneés veiklos finansavimo biidus, jos santykius su valdzia ir miesto gy-
ventojais. Siame straipsnyje analizuojami dokumentai, susije su renovacijos darbais, atliktais XX
a. treciajame — ketvirtajame deSimtmetyje po to, kai $is medinis kultiiros paminklas, pastatytas
XVIII a., buvo nuniokotas Pirmojo pasaulinio karo metais.
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ANONYMOUS AUTHOR’S MANUSCRIPT ABOUT THE LITHUANIAN TATARS

Dina Mustafina

This article is devoted to the publication of the manuscript “Notes about Lithuanian Tatars”
stored in the funds of the National Historical Archive of Grodno, Belarus (Nat. Hist. Archive of
Grodno. F. 1. - Op. 27. - D. 202. - L. 87-92).

The time and place of manuscript creation, as well as the name of its author are not specified,
and the scientists working in the archive referred it to 1832. From the Note’s content it is possible
to assume that it appeared among Tatar noblemen and was submitted to the Grodno Deputy As-
sembly not earlier than Alexander I accession in 1801.

The author of the document strived to show Tatars’ self-sacrificing faithfulness to interests
of Lithuania (and later Poland as well), their full solidarity with the Lithuanian nation, without
distinction as of religion; to detrace the evolution of Tatars’ social status equalized with the status
of Polish gentry; to underline that Tatars were in demand on both military and civil services even
after liquidation of the Polish-Lithuanian Commonwealth’s political independence. Thereby the
source reflects the time when Tatars appeared in Lithuania, the reasons for their settlement, oc-
troying them the lands and, finally, — the general milestones of the social-legal integration to
the category of Polish gentry and then to the Russian nobility of a peculiar population group —
Lithuanian Tatar noblemen.

We hope that this source will prove to be helpful while studying the problems referring to the
socioeconomic, political-legal plots of history on the Eurasian scale.

ANONIMINIO AUTORIAUS RASTAS APIE LIETUVOS TOTORIUS

Siame straipsnyje aptariama publikacija rankras¢io ,Rastas apie Lietuvos totorius”, kuris sau-
gomas Baltarusijos Respublikos Nacionalinio istorijos archyvo Gardine fonduose (F. 1, ap. 27,
b. 202, 1. 87-92).

Tekste néra nurodyti rankrasc¢io suraSymo laikas, vieta, jo autoriaus vardas. Archyvo dar-
buotojai ji datuoja 1832 m. Rasto turinio analizé leidzia daryti prielaida, kad jo autoriaus reikia
ieskoti tarp tarnybiniy totoriy, kurie jj jteiké Gardino bajory deputacijai XIX a. pradzioje.

Dokumento autorius sieké parodyti totoriy pasiaukojima ir istikimybe Lietuvos (véliau Len-
kijos ir Rusijos) interesams, jy visiska vienybe su lietuviais nepaisant tikybos skirtumuy; jis raso
apie totorius, kurie buvo sulyginti su bajorais, socialinio statuso raida; pabrézia, kad totoriai
buvo reikalingi karo ir civilinéje tarnyboje ir tada, kai Abiejy Tauty Respublika neteko politi-
nio savarankiskumo. Saltinyje minimas laikas, kai totoriai atsirado Lietuvoje, ju apgyvendini-
mo priezastys, Zemés dovanojimai, galiausiai pateikiamos tarnyba atliekanciy totoriy socialinés
teisinés integracijos pagrindinés gairés: pirma — j Abiejy Tauty Respublikos bajory, véliau — j
Rusijos imperijos bajory sudét;.
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PROFESSIONAL AND SociaL AcTIVITIES OF KarRaiMs COMING
FROM LITHUANIA TO THE 20™ CENTURY WARSAW

Maria Emilia Zajgczkowska-Lopatto

Karaims coming from Trakai, Panevézys, Vilnius or Kaunas started settling in Warsaw in the
last decades of the 19" century. Most likely the very first Karaims to settle there were producers
and merchants of tobacco industry who had come from the Crimea. They liked to employ their
compatriots from Lithuania.

I would like to present several businessmen, tradespeople, civil servants, university profes-
sors and students who willingly led their life in Warsaw and, still keeping in touch with their
native soil, became reliable and faithful citizens of Poland. As it is impossible for me to mention
all of them, I chose those really close to my heart and memory, mainly my relatives and some
other people I can remember. Among them Szymon Chorczenko (1868-1923) and his wife, Rafat
N. Jutkiewicz (1872-1953) and his wife Raisa née Bezekowicz, Emil Kobecki (1868-1943) and his
wife Maria Lawrynowicz, Ananiasz Zajaczkowski (1903-1970) and his wife Nadzieja née Jutkie-
wicz, Izajasz Jutkiewicz and his wife Nadzieja née Dubinska, Michat Kobecki and his wife Elwira
née Kaplanowska, Aleksander Dubinski and his wife Anna née Nowicka, Michal Maszkiewicz,
Ananiasz Rojecki, Szymon and Zofia Firkowicz. Their activities and participation in the life of
Karaim society in Warsaw earned them gratitude and respect of younger generations.

Chronologically, the history of Karaims settling in Warsaw and the area can be divided into
several periods: before the outbreak of the First World War, between the two World Wars, years
of the Nazi occupation, and finally the People’s Republic of Poland when the group of Karaim
newcomers from Lithuania was the largest as a result of territorial changes.

During each of those periods, members of the Karaim community in Warsaw had to face
various challenges. Between the Wars, they made efforts to validate the Status of the Karaim
Religious Association, during the war they helped people in need, for instance, offering refuge.
The Organisation Committee of Karaim Religious Association exerted themselves to validate the
Status again, to obtain a special place for religious and social purposes. A rule, widely recognised
among Karaim people actively engaged in the work, said that the higher position you have in
society, the more helpful you should be and the more your compatriots can expect of you.

The most important feature of all those periods was a special bond with the land of our
ancestors, a tie which was not only formal, but deeply felt, a bond of belonging to the religious
community of Trakai, of participating in religious, spiritual and cultural life over there. Thanks
to this special bond we have survived as a group, and nowadays we can take part in new cultural
initiatives.

TRAKY KARAIMUY PROFESINE IR VISUOMENINE VEIKLA VARSUVOJE XX A.

Kaune, Trakuose, Panevézyije ir Vilniuje gyvene karaimai pradéjo keltis  Varsuva XIX a. pas-
kutiniaisiais de§imtmediais. Net pokario metais jy skaicius nevirsijo 40 zmoniy. Sio straipsnio
tikslas — pateikti Zymiy zZmoniy portretus: auksty valdininky, verslininky ir mokslininky. Visi
jie iSlaiké dvasinj ir religinj rysj su krastieciais, gyvenusiais Trakuose, stengési gyventi pagal
karaimy etnoso principus, laikytis religiniy nuostaty. Iki Antrojo pasaulinio karo jie priklau-
sé Traky karaimy bendruomenei. Straipsnyje remiamasi $iy asmeny Seimos nariy apklausa, ju
oficialiomis biografijomis, iSspausdintomis biografiniuose Zodynuose, enciklopedijose, taip pat
atsiminimais. Be to, panaudoti dokumentai, saugomi Varsuvos naujujy akty archyve, Lenkijos
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MA archyve, Lenkijos MA archyve Krokuvoje, taip pat H. S. Sapsalo ir S. Firkovi¢iaus fonduose
Lietuvos MA bibliotekos Rety spaudiniy skyriuje. Straipsnyje rasoma apie Szymong Chorczenka
ir jo zmong Dorotg, dr. Aleksandra ir Ang Dubinskius, Zofija Dubinska, Bogustawa Firkowicziy,
prof. Szymona ir Zofija Firkowiczius, 1zajasza Jutkiewicziy, Emilj Kobeckj, Michaita Kobecki,
Michata Maszkiewicziy, Karaimy religinés sajungos pirmininka prof. habil. dr. Szymona Pileckj,
Tamarg Szpakowska ir prof. dr. Ananiasza Zajaczkowskj. VarSuvos karaimy bendruomenés na-
riai atstovavo jvairioms mokslo sritims, tiek humanitarinéms, tiek techninéms. Po karo daugelis
karaimy jaunimo baigé aukstasias mokyklas. Sjandien karaimy bendruomene sieja Karaimy re-
liginé sajunga ir Lenkijos karaimy sajunga, kurios aktyviai puoseléja protéviy tradicijas. LeidZia-
mas istorinis-visuomeninis-kultiirinis Zurnalas , Avazymyz”, veikia jaunimo meno kolektyvas
,Dostlar”, visa tai leidzia tikétis, kad maza bendruomené islaikys tautinj savituma.
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SoNG ABOUT BIruTE IN PoLisH

Jaraté Petrikaité

Silvestras Valitinas” “Biruté” (Ant krasto mareés, Palangos miesteléj) is a song of literary origin,
popular and sung all over Lithuania.

In 2007, in Trakai, the Polish variant of the song about Biruté was written, which was pro-
vided by the Karaim Lidia Mashkevich-Firkovich (Lidija Maskevi¢-Firkovic). “Biruté” used to be
sung by the grandmother and mother of Lidia Mashkevich-Firkovich, and exactly from the latter
the song was learnt. This song would be sung in Polish also by the other Karaim community
members in Trakai.

Sung in Polish, “Biruté” is a rare variant of this song written in Lithuania.

365
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VIRTUAL ORDA. VIRTUAL DZHEMIAT. KARAIMS AND TATARS AS A NET COMMUNITY

Longin Graczyk

Existence, functioning, being — both groups and people identifying themselves as polish Tatars
or Karaims — are tied to a very fluid diffusion between the territorially conceptualized identity
and the identity arising / constructed and realized in the Internet, being “here” in “reality” and
there in “virtual reality”, or conversely. The report is an analysis of the phenomenon of defining
the identity of Polish Karaims and Polish Tatars who in changing contexts returned to creating
a community, redefining their identity and re-territorialising the space of their communal func-
tioning. The postmodern reality of ethnicity becomes a process of navigation, leaping and build-
ing one’s own story — although from scattered elements. Social and technological transformation
revealed / activated a form which became a place of dialogue and exchange of opinions; setting
the hierarchy of values within a group, building and perceiving ethnic identity. A website as a
symbol of culture co-creates it, becoming simultaneously its indication — a territory. On the one
hand, it is a presentation and a showpiece of a community with its history, the main (exposed)
components of cultural distinction placed on it, and, on the other hand, it performs the commu-
nicative functions of information exchange and of solving the current problems of a group. The
virtual “drama” of virtual “actors” in a virtual space is a postulate model, a representation of the
social panorama composed of parts resulting from feelings of identity, a desire to maintain group
ties, and the memory of descent. It remains a fact that for some years now Karaims and Tatars
have been redefining and recontextualizing their ethnic distinction with the help of interactive
media, building — consciously or not — societies in the Internet.

VIRTUALI ORDA. VIRTUALUS DZEMIATAS.
KARAIMAI IR TOTORIAI — TINKLO BENDRUOMENE

Jau keleri metai karaimai ir totoriai i§ naujo apibiidina savo etninj atgimima pasitelkdami inte-
raktyvias terpes, maziau ar daugiau samoningai kuria bendruomene interneto tinkle. Straipsnyje
bandoma interpretuoti procesus, reiskiancius etninés bendruomenés palaikyma naudojant tech-
nines informacijos sklaidos priemones. Be to, analizuojama Lenkijos karaimy ir totoriy tapatybés
rekonstrukcija. Taip pat bandoma aprasyti viena i$ tautiniy mazumy funkcionavimo , kintancio-
je tikrovéje” aspekty. Tapatybé kaip ir teritorija yra daugiareiksmés savokos, primetamos arba
primetancios save kultiiros dalyviams. Nuolat veikiamos, i$§ naujo apibtidinamos Sios savokos
niekada nebus iki galo apibréztos. Etniniy skirtumy palaikymas virsta bendruomenés kiirimo
procesu: apibréZiamos tapatybés savokos, jos sudedamosios dalys, tiksliau, jos nuolat kuriamos
ir konstruojamos i$ naujo. Funkcionavimas Siuolaikinéje kulttiroje neiSvengiamai yra susijes su
dalyvavimu kuriant kultiiros mainy centrus, procesas jtraukiamas j interneto tinkla, kuris yra i$
naujo formuojamy reikSmiy ir santykiy tinklas. Tinklas yra vienas i$ kiréjy perteikiamy vaizdy,
etniSkumo atktirimas ¢ia pat ir dabar. Lenkijos karaimai ir totoriai jZengia j kiberkulttiros erdve,
susizavéje kuria savo tapatybe ir susitapatina su nauja, hipertekstine erdve. Jie veikiau naudojasi
galimybe egzistuoti ir patirti ekspresijg, nei jgyja skirtingus jvaizdzius. Masinés kultiiros reiski-
niai etninéms bendruomenéms kelia i$siikj ir sitilo Sansa. Pasirodo, kad virtualusis puslapis gali
tapti savotiska atgauta erdve. Virtualiis puslapiai, kuriuos steigia aptariamy mazumy atstovai,
tampa bendruomenés modeliu, kartu —jos egzistavimo forma.
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