Vilnius

University
Press Contents lists available at Vilnius University Press
Porrg A
Slavistica Vilnensis ISSN 2351-6895 elSSN 2424-6115
2019, vol. 64(1), pp. 104-116 DOI: https://doi.org/10.15388/SlavViln.2019.64(1).08

“Kurtus npopokoB” Ady Ncxaka ac-Canadbu
Kak ucToYHUK cTatbu “IloconbcTBO VICHI B
AHTHOXUIO CIaBAHOA3ZLIYHEIX JINTOBCKO-
TaTapCKUX KUTA0OB

Cepreii IOpbeBry TemuuH

WHcTUTyT nutoBckoro asblka (BunbHioc, Jntea)
E-mail: sergejus.temcinas@flf.vu.lt

AunHoranus. B pabore moka3aHo, YTO PyCHKOMOBHBIN TEKCT, U3BECTHBIH Kak [loconvcmeo Hcwvl 6
Anmuoxuio M 3allMCaHHBIA apaOCKUM MHMCBMOM B PYKONHCHBIX KuTabax TaTap Bemukoro xHskecTBa
JIuToBCKOTO, SBNISETCS COKPAIEHHOW Bepchell OfHOM M3 IaB KHUTH JKumus npopoxos Ay Mcxaka
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Abu Ishak al-Thalabi’s The Lives of the Prophets as a Source of The Embassy of
Isa to Antioch attested in Lithuanian Tatars’ Kitabs

Summary. The author argues that the Ruthenian text known as The Embassy of Isa to Antioch and
written using the Arabic script in manuscript kitabs produced by the Tatars of the Grand Duchy of
Lithuania is an abbreviated version of a chapter from the Lives of the Prophets by Abu Ishak Ahmad ibn
Muhammad al-Thalabi (died 1035), the famous Sunni Islam theologian, historian, and mufassir who
worked in Nishapur (Northeastern Iran). The Ruthenian text is reproduced in a Latin transliteration
alongside the English translation of the corresponding chapter of the Arabic treatise.
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Abu Ishako as-Salabio ,,Pranasy gyvenimo aprasymai* kaip Lietuvos totoriy
kitabuose esancio veikalo ,,Isos pasiuntinybé Antiochijon* Saltinis

Santrauka. Straipsnyje parodoma, kad ruséniskasis tekstas, arabiskais raSmenimis uzrasytas Lietuvos
Didziosios Kunigaikstystés totoriy rankrastiniuose kitabuose ir zinomas kaip ,,Isos pasiuntinybé An-
tiochijon®, yra Irano Siaurés rytuose esanCiame NiSapuro mieste gyvenusio ir 1035 m. mirusio islamo
(sunity) teologo, istoriko ir Korano aiskintojo Abu Ishako as-Salabio knygos ,,Pranasy gyvenimo apra-
$ymai“ vieno skyriaus sutrumpintoji versija. Sio ruséniskojo teksto lotyniskoji transliteracija perspaus-
dinama lygia greta su minéto arabisko veikalo atitinkamo skyriaus vertimu i angly kalba.
ReikSminiai ZodZiai: Lietuvos Didzioji Kunigaikstysté, rusény kalba, vertimai, Lietuvos totoriy ran-
kraSciai, kitabistika, kitabas, tefsiras, Isa (Jézus), Abu Ishakas as-Salabis

HecmoTps 3a JOCTUTHYTHIN B MOCHEIHUE TOIbI 3HAUYUTENBHBINH Mporpecc B
HCCIICTIOBAHUY CIIaBSHOSI3BIYHOTO (IIMCAHHOTO Ha PYCHKOH MOBE U TIOIBCKOM
SI3BIKE) apaOckoanaBUTHOTO PYKOTIMCHOTO HacIeaus Tatap Bennkoro KHsoke-
cTBa JINTOBCKOTO, OTOXK/IECTBICHNE KOHKPETHBIX BOCTOYHBIX HCTOUHUKOB STHX
TEKCTOB TOJIBKO HauMHaeTCs. Tak, HEAaBHO YCTAHOBJIEHO, YTO MONBCKUH Tepe-
Boj Kopawna, 3ammcanHblif apaOCKuM MHCHMOM B Tehcupax IUTOBCKHUX Tarap,
B 3HAUUTEJIHHON CTENEHNM OCHOBAaH Ha OJHOM U3 JPEBHEHIINX KIACCHUYECKHX
apabckux TonkoBaHmii KopaHa, MONYyYMBIIEM IMUPOKOE PAaCHpPOCTPAaHCHUE
(ocobenno ¢ XV B.) mon Ha3zBaHueM Taneup anb-muxbac mun magcup How
Abbac, KoTOpOe TPATUIIMOHHO CBsI3bIBacTCs ¢ AOaymutoi noH Abbacom (619—
686), TBOIOPOHBIM OpaTroM Mpopoka MyxaMMena W Co3JareieM HCIaMCKOH
9K3ETeTUKH, XOTS B ISCTBUTEILHOCTH co3/1aHo B MpaHe keM-To u3 kpyra AOy
Myxammana anb-JunaBapu (yM. 920) uiam ero yuureseil U JUIb MPUITUCAHO
N6H AGbacy Kak HCKITIOYUTETHHO aBTopuTeTHOMY NIty [Temunn 2016].

Hwmxe peus noiiziet o cnaBsackoM Tekcte [loconbemeo Hcwvl 6 Anmuoxuio,
TEMAaTHUECKH CBSI3aHHOM ¢ 36-ii cypoit (Ma Cun) Kopana [Temunn 2019] u
MTOBECTBYIOIIEM O TOM, Kak npopok Mca (Mucyc) mocnan Tpex cBOMX MOCIaH-
HUKOB B AHTHOXMIO. OH 3amucaH apadCKUM MUCbMOM B PYKOIIMCHBIX KHUTa0ax
tatap Benukoro kuspkectBa JlutoBckoro (pykornucu XVII-XX BB.), Hanpu-
Mep, B kutabax Sna Jlebens (1771-1775 rr.), ubu Adparama Kopurkoro (ce-
pennna XIX B.), Anekcanapa Anekcannposuya (1881-1886 rr.) [Mumkune-
ne, Hamasuurore, [Tokposckas 2005, 42, 59, 69].

TekcT u3aH B JTATHHCKON TPaHCKPUIIMN 110 KuTaldy bpuranckoi 6nbmo-
tekxu (OR 13020) 2-it tpetn XIX B., 1. 11a—13a [Akiner 2009, 370-377]. 3necs
apabckue (hparMeHThbl PyKOITMCHOTO TEKCTa MEPEeBEACHbI HAa aHIIMUCKUHN SI3BIK
U 3aKJTIOYCHBI B KBaJpaTHBIC CKOOKH, TaK K& OTMEUCHBI MpelaracMble n3za-
TEJIEM UCTIPaBICHNUS ITyOIMKYeMOTo TeKcTa. B 3Tol pykommucy OH M37I0KeH Ha
MOJILCKOM si3bIKe (polszczyzna kresowa), a HEKOTOpbhIE TEKCTOBBIC ()parMeH-
ThI — Ha PYCHKOW MOBE, KOTOPYIO, C YYETOM JTUHAMHUKH SI3BIKOBOH CHTYyalluu B
Benukom kHsxecTBe JIMTOBCKOM M €€ OTpaskeHHs B KUTa0aX MECTHBIX TaTap,
U CJIEAYeT CUUTATh UCXOAHBIM IS JAHHOTO TEKCTa S3BIKOM.
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Hainee g mocraparoch 1MokasaTb, YTO 3Ta KUTaOHasl CTaTbs SIBISETCS CO-
KpAaIICHHOW BepCUel OMHON W3 TaB KHUTH JKumus npopoxos (Apauc anb-
Mamxkanuc ¢u kucac anb-anous) Ady Mcxaka Axmana noH Myxammaja nOH
Noparuma an-HucaOypu ac-Canadu (ym. 1035 1), uciaMmckoro (CyHHHTCKOTO)
OorociioBa, UCTOpUKa 1 TojKoBareist Kopana, padorasuiero B Humamype (ce-
BepO-BOCTOUYHBIN MpaH). DT0 Mpou3BeIcHNE N3BECTHO MHE MO aHIITUHCKOMY
niepeBoy [Brinner 2002, 676—680], riie cooTBeTCTBYIOIIAs I1aBa O3aryiaBIeHa
The Tale of Three Messengers Whom Jesus Sent to Antioch During the Reign
of the Petty Kings.

Hwxe crnaBsHCKUI TEKCT B TATUHCKOM TPAHCIUTEPAIIUH, 3aUMCTBOBAHHON
u3 ykazaHHoro m3fanud II. Axkunep, NpuBOAMTCS NMapajuIeIbHO C COOTBET-
CTBYIOLIUM (hparMeHTOM BbINONHEHHOrO B.M. bpunnepom anruiickoro me-
peBona JKumuii npopoxos A0y Mcxaka ac-Canadu, rie KopaHUUYEeCKUE [IUTATHI
JaHBl KYPCUBOM M OOBIYHO 3aKIIIOUCHBI B KBaJpaTHBIE CKOOKH C yKa3aHHEM
COOTBETCTBYIOIINX CYp U asTOB.

Jis ynoOGcTBa B3aMMHOTO COTIOCTABIICHUSI 00CHX BEPCHH MX TEKCT pa30ouT
Ha HyMepoBaHHbIE pa3zaeisl (15 B pycbkoMoBHOM 1 14 B apabcekoit). Mexomnas
MOCJIEJOBAaTENbHOCTh Pa3/IeNoB COXPAHEHA JIUIIL JUIS CJIABSHCKOTO TEKCTa,
TorJa Kak B apabCKOM OHa M3MEHEHA C MOJrOHKOM MO/ CIaBTHCKUI HCTOYHUK.
CoBragaroniye 1Mo cMbICITY (pparMeHThl 00X BEepCHI BBIICICHBL

Tlosecms 0 mpex nocnannuxax Hcol
ITloconvcmeso Hcwvr 6 Aumuoxuio, .
. 6 Anmuoxuro us Kumuii npopoxog
kurab Bpuranckon 6ubmmorexu (OR

13020) 2-i e XIX b, Aby Ucxaka ac-Canabu (aHrmuiickuit

[IepeBozT)

1. [Coin for them a similitude: The
people of the city when those sent
(from Allah) came unto them] ne
aznajmiv Muchemmed Mekejskim
ludzem Antakijékich ludzej §to nad nimi
dzejelase; taho casu jak jich posli paslali,
Antakijskije ludzi jich za pravdzivich
ne prineli. Chikajef. ‘I3a prorok.

1. God said, “Narrate to them the
example of the people of the city when
the messengers came to it. — meaning
the messengers of Jesus — when We sent
two of them.” There were differences of
opinion about the names of these two
messengers. According to Ibn Ishagq,

they were Fartd and Ramad, but Wahb
said: Yahya (John) and Yanus (Jonah).
Mugqatil said Yaman and Maluas, while
Kab said Sadiq and Suduq. “/they called
them liars; so We sent a third to streng-
then them.].” [36:13—14] — that means
that we strengthened them with a third
messenger, namely Simon the Brass-wor-
ker, the leader of the Disciples according
to most of the commentators. However
Ka‘b said that his name was Shalam, but
Mugatil said that it was Sam@n.
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2. Kali ‘Isa prorok pacav ludzej da veri
pravdzivaj navaracac pa mestach razeslav
svajich tovarisav, dvuch paslav da
Antakiji mesta, adnaho zvane Jechja a
druhij Sevban, to obadva poslove kedi
do mesta prichodzili, trafili na jed-
nego starca, ovci pascil; selam jemu
dali. Starac muvi: Co vi za ludzi,
skont idZece? Oni muvili: Mi poslani
ad ‘Isa proroka do tego masta, ludzej
do vari pravdzivaj navracac, ozna-
jmujonc u jedinostva bozim i proroctva
‘Isa proroka. Ten starac muvi: Ci jest
u nas [vas] na to jaka poznaka abo
umajontnosc? Oni rekli: Kedi nad
chorim ucinim prozba do Pana Boga
bendze zdrov a §lepego ucinim vid-
oncim a trentevatego zdrovim. Sta-
rac muvi: u mne jes [jest] sin davno
chori, prose vas idc do mne, prozba
Cinice, nech bendze zdrov. Oni posli, po
gribece pogladzili, zdrov stal. U starca
na jednim oku belmo, prozba ¢inili,
zdrov stal. Tego starca zvano Chebib
Nedzdzar. Potim jich slava u mesce
rozslavilasa, ludzi potrebni do nich
prichodzili, a oni jim na nich potrebi

dosic ¢inili.

2. Scholars of the lives of the prophets
have related that Jesus sent two of the
Disciples as messengers to the city
of Antioch. When they neared the
city they came upon an old man
pasturing his herds, who was a dear
friend of the companions of Ya Sin.
They greeted him and he asked who
they were. “Messengers of Jesus,”
they replied, “come to call you from
the worship of idols to the worship of
the Merciful One.” He said, “Do you
perform miracles?”-“Yes, we heal
the sick, and cure those born blind
and lepers, by God’s leave.” The old
man said, “I have a sick son, who has
been bedridden for years.” They said,
“Take us to your dwelling and we will
observe his condition.” He took them
to his dwelling, and when they saw the
son of the old man in that condition,
they drew near him, prayed for him, and
rubbed him with their hands. He
stood up immediately, by God’s leave,
healthy. Word spread in the city and
God healed many sick people by the-
ir hands.

3. Krulovi upovedzeli o nich; krul
do $ebe vezval, pital u nich: Co vi za
ludzi? Oni muvili: Mi poslni od ‘Isa
proroka do vac [vas] privracac do vari
pravdzivaj od §lepich gluchich balva-
nov od paklonav odalajuci, zebi v je-
djego [jednego] Boga verili. Krul pocal
jich lajec: Jestesce vi Carovniki, pridli do
mesta mego ¢inic zamutak. Kezal jich
bic, barodi rvac, ja [pa] mesce vadzic,
muvic: Oto ¢arovniki, napominam vas

zebi jich slovam ne verili.

3. In the city of Antioch there was a ty-
rant who worshipped idols, who was cal-
led Salahin. Wahb said that his name was
Abtthis, who was a king of Byzantium.
The scholars say that the news reached
the king and he invited them to his
presence and asked them who they
were. “Messengers of Jesus,” they
replied. “What miracles do you have?”
he asked, and they said, “We cure those
blind from birth, and lepers, and heal the
sick, by God’s leave.” He asked them for
what purpose they had come, and they
answered that they had come to call
him away from the worship of what
cannot hear or see, to the worship of
One Who hears and sees all. The king
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asked, “Is there a god other than our
gods?” They said “Yes,” and he asked
who it was. They said, “The One Who
created you after your non-existence and
created your gods.” He said, “Get up and
I will look into your matter.” The people
followed them, seized them, and beat
them in the street.

4. Popravadzili, u turma urucili. Po-
tim ‘Isa prorok jesce jednego poslal
do nich, na ime Seme‘un. Ja [jak] u
Kurane [When We sent unto them twain,
and they denied them both, so We re-
inforced them with a third] Gdi poslali
dvuch tovarisav do mesta Antai(i]'i,
tedi za nepravdzivich meli; zmocnili§mi
dvuch trecim, Seme‘unem. Gdi prised
Seme‘un do mesta Antakije vpred do
turmi [margin: Jak ‘Isa trech poslov po-
slal do Antakiji jedin Jan, drugi Stafan;
Seme‘un jest Potr].

4. Wahb said that Jesus sent these two
messengers to Antioch, but when they
came there they did not reach the king,
and their stay was long. One day the
king came out while they were glorify-
ing and mentioning God, whereupon

he became angry and ordered that they
be imprisoned, each one of them to
receive one hundred strokes of the lash.
They say that when the messengers

were rejected and beaten, Jesus sent

the leader of the disciples, Simon the
Brass-worker, immediately thereafter to
help them. Simon entered the town
incognito and began to associate with the
entourage of the king so that they would
become friendly with him.

5. Pod turmoju rek: pozvol mne Zebim
ja do turmim vSed. Pozvolil. Vsedsi do
turmi chleba dzelil, pristompivsi do svo-
jich torasav [tovariSav] pital: Jak Se mace?
Rekl do nich: Skvaplive poceli, obi¢ajne
postompovac treba bo vasa skvaplivosc
podobnaha jednaj nevesce ktura dzecej
ne rodzila, pri koncu veku svego sina
porodzila, chcala jego prendko vikarmic
chleb, Zujonc z rota karmila i udavila;
tak va¥i postonpki podobni tej nevasti
[Haste is from Satan, patience from God]
skvaplivosc od Satana i neskvaplivosc

od Boga. Pocekajce kilka dnej, bondzce
cerplive, pujda do krula za volo bozo i

vas vizvali.
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6. Potim Seme‘un do domu
balvansi(ego posedsi vidzal ludzej
balvanom klanajunse i on $ad medzi
ludzej, Pana Boga prosil, sedzde ¢inil;
ludzi rozumeli ze to jich ludzej; potim
posed do mesta cuda pokazival, chorich
lecil, tilko na vara ne navracal, Z ludZmi
pekne besadoval, u mesce uslavil$a,
vsitke ludzi jego Sanovali.

8. Now when the king went in to his
idol, Simon would enter with him
and would pray and entreat God so
much that people thought that he was
of their faith.

[cp. 4: Simon entered the town incognito
and began to associate with the entourage
of the king so that they would become
friendly with him]|

7. Krul dovedzel$e, vzol sobe za upo-
kojevego; jednego dna s krulem zajedno
bendonc, krul rek: Pred tobo co bili dva
&loveki co i vmojontnosc svoj poka-
zivali, prorokami nazivaliSe vara nase
ganili; kezalem jich do turmi vru-
cic. Seme‘un rek: KaZ vasa krulevska
moc jim tustac [amraii: tu stac — C.T.],
obaCem za jako moco oni prorostvo
na $ebe klado.

5. They brought word of him to the
king who invited him, enjoyed his com-
pany and became friendly with him and
honored him. Then, one day, Simon
said to him, “O king, I have heard that
you have imprisoned two men and
have beaten them because they called
you to a religion other than yours.
Did you speak to them and hear their
words?” “My anger intervened between
me and them,” he said, and Simon said,
“Perhaps the king could hear their call,
so that we might understand what
they are about.”

8. Krul kazal jich pripravadzic.
Seme‘un rek: Kto to vas prislal?

Oni muvili: [The Creator Who cre-
ated all and to Whom there is no equal]
Stvoricel Kturi stvoril vsitke reci,
Kturemu nima ruvni. Seme‘un rek:
Bug vas v jake postaci? muvili: [God
says what He wishes to say and de-
cides what He wishes] Bug nas co
chce, to ucini, jak chce, tak pravuje.
Seme‘un rek: Jako moco vi proroctvo
¢inice? muvili: Chorich trendovatich
le¢im, zdrovi bivajon. Seme‘un rek:

I ja to umem. Oni rekli: Mi §lepich
vidzoncimi &inim. Seme‘un rek:
Ubatim kedi vi udinice. Prinesli dzece
kture $lepa od matki uradzila i mejs-
ce tego nemas gdze meli bi oci bic.
Seme‘un rek: Temu dzecencu oéi odtvar-

ce, benda za vami u pric¢ine prosic do

6. The king sent for the two of them,
and when they appeared before him, he
said to Simon, “Find out from them,”
and Simon asked them who had sent
them here. “The One Who created all
things,” they replied. Simon spoke

to them and they were calm and succinct
and said, “He does what He wishes
and decides what He wants.” Simon
asked them what their miracles
were, and they answered, “Whatever
you want. We cure those born blind
and lepers, and heal the sick and the
chronically ill, by God’s leave.” The
king gave an order and a young man
was brought whose eyes were gone,
their place being like his forehead.
They kept on praying to God until
the place of his sight split open and they

took two nut-sized pieces of clay
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krula; te dva posli z glini oci urobivsi
na mejsce ocej polozili, prozba ¢inili.
Pan Bug temu dzecencu oci dal.
Seme‘un rek: I ja umem. Prinesli dzece
slepe. Seme*un prozba ¢inil do Pana
Boga, uci utvorilise.

and put them in his pupils and they
became organs with which they could

see.

9. Oni rekli: Mi martvich uzivami.
Seme‘un rek: Na tego ne udine, kedi

bi vi to ucinili, treba bi vas mec za
pravdzivich. Rekli ludze: Jest umar-
lij Sedem dnej martvij lezi, ucec
adSed, bez opsa [acca] ne chovanij;
prinesem, uzivice. Posli, prinesli na
dosce. Oni prozba &inili. Seme‘un
milchkem prozba cinil; ten mart-
vij odzil. Pitali: Co ti vidzal? Rekl:
Sedem dnej jav [jak] umar sedem
pecurav vidzal; u kaznaj pecuri codzen
mne menka ¢inona, kozna menka ruzna
bila; u $omoj pecuri dusu maju da cela
prinesli i movili: Hlan da hari. Vidzev
varota nebesi(iie adceneni, adnaho
mladzenca vidzev charosaho tvar,
ruki svaje pracehnuv az da ‘erSu, a hetije
tri Celeveki mene za valasi uzali i s taje

pecuri vicehnuli i sam sebe tot abaciv.

9. The king said to the two messengers,
“Can your God, whom you worship,
revive the dead?” They replied, “Our
God is able to do anything.” So the king
said, “Here is a man who died seven
days ago, who was the son of a promi-
nent man. I delayed his burial until his
father returned, for he is away.” They
brought the dead man, who had already
decayed and stank, but the two began
to call upon their Lord openly, while
Simon did so in secret, and the dead
man arose and said to them, “Seven
days ago I died as a polytheist, then I
was led through seven ravines of fire,
and I warn you about what you are doing,
so believe in Allah.” Then he said, “The
gates of Heaven opened for me and I
saw a young man with a handsome
face intercede for these three men.”

The king asked, “And who are the three
men?” He replied, “Simon and these
two,” pointing to Simon’s two friends.

10. Seme‘un rek: I krulu! balvani
nasi nechaj martvaho azivec zebi heti-
je ludzi ad jich bili isisneni. Krul mu-
vil: U balvanov naSich dusi net, acej

ani jezike, jak majuc martvaho azivic?

7. The king wondered at this, and Si-
mon said to the king, “If you asked
your god so that he might perform a
deed like this, you as well as your god
would have glory.” The king said, “I
have no secret from you, so know that
our god, whom we worship, does
not hear or see, cannot be of harm or
benefit.”

11. Seme‘un rek: Treba jim veric i za
pravdzivich mec i muselmanmi zastac;
ne jes [jest] oni arovniki, ja §vadte e
jich Bug pravdzivij, jedinij; a ludzi vitke
krikneli velkim glosam: Vi namovilige

jednaj movaj, do nas prisli zebi nas

10. The king wondered greatly, and
when Simon knew that their words had
influenced the king, he reported it im-
mediately, he called upon him and the
people to believe. The king was among
those who believed while others did not.
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od nasej vari odvrucili; ne jestesce vi
proroki tilko take ludzi jak i mi [They
said: Lo! We have been sent unto you.
They said: Ye are but mortals like unto
us. The Beneficent hath naught revealed.
Ye do but lie] ne jestesce poslove tilko
take ludze jak i mi Pan Boh 7 nebos nic
ne oznajmil, vi nepravda muvice [They
answered: our Lord knoweth that we are
indeed sent unto you. And our duty is
but plain conveyance (of the message)]
Rekli poslove: Pan Bug vadomij, mi do
vas v posenlstvo prisli, nalezi nam abi mi
prikazane boze a prorostve ‘Isa proroka
javno ucinili zebi sliSeli a vam nas treba
za pravdzivich mec [(The people of the
city) said: We augur ill of you] Movili
kafire: Vidzim vas za glupich ludzej Ze vi
do mesta prisli glod, frasunak, choroba z
vami posbolu prisli [If ye desist not, we
shall surely stone you and grievous
torture will befall you at our hands] kedi
vi od tego ne advrucicise, tedi mi vas
ukamenuje, caskuju muku vam u¢inim
[Is it because ye are reminded (of the
truth)? Nay, but ye are froward folk]. Po-
slove muvili: glupstvo u vas ze ne verice
u Boga jedinego, ale vam slu$na veric
[Your evil augury be with you. We have
admonished you by God and yet you
have threatened to stone us| ze mi vam
nauka povedami zebi znali Boga jedinego,
dla tego mace nas za glupich i muvice:
Ukamenujem vas. Nemas u nas glupstva,
vi s prikazane bozego lud vistempnij.

Kab and Wahb said that, on the con-
trary, the king did not believe, and that
he and his people assembled to kill
the messengers. This was reported to
Habib b. Murra, a companion of Ya Sin.

12. [And there came from the utter-
most part of the city a man running.
He cried: O my people! Follow those
who have been sent. Follow those
who ask of you no fee, and who

are rightly guided] PriSov prentka
skar u mesta adzin celavek Chebib
Nedzdzar, ketoremu jeni sina vilec¢ili i
muvil: I ludzZi, verec tim prorokam,

oni od vas zaplati ne patrabujon

11. Tbn ‘Abbas and Mugqatil said, “His
name was Habib b. Isra’il the carpen-
ter.” Wahb said that he was ill, afflicted
by leprosy. His house was near the fur-
thest gate of the city of Antioch, and

he was a believer, and charitable. He
would gather his earnings, and when

he finished, he would divide it into two
halves: he would feed his family with one
half and give alms with the other. When
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u pravdzivaj droce stojon in vas do

tej pravdzivaj drogi pravadzZon i vzivajo
|For what cause should I not serve
Him Who hath created me, and unto
Whom ye will be brought back?
Shall I take (other) gods in place of
Him] Chebib Ned?dZar muvic: Sto mne
stalosa ja ne klanejusa tamu Bohu,
Ketorij mene stvariv, jak mene tak i
vas, Casu astatneho da Jeho vernucise
treba. Jim toja muvil pachlebojuci a sam
biv muselmaninam, sluhoj bozim [If
the Benificent should wish me any
harm, their intercession will avail me
naught, nor can they save?]. Akrom
Boha insim Boham paklon ne Cinice.
Kali Pan Boh zachoca dapuscic na
mene prihodu, tije bahove mene ad
taho ratavac ne mohuc i ne vizva-

lac ad taje bedi. Kafire rekli da Chebib
Nedzdzara: Uzo jeni cebe izveli, da svajej
veri navernuli; prichoc znov da veri svajej;
kali ne prijdzes, to i cebe zabjem. Chebib
Nedzdzar rek: [Then truly I should be in
error manifest] Kali b ja da vasSej veri
vernuvsa, to bi znovu javno u velikim
bludze zastav bi; potim upuscivsi tich
ludzej, holas pusciv da prarokav, muveci:
[Lo! T have believed in your Lord, so
hear me!| Poslove, ja da imanu priSov, u
vaseho Boha uveriv ¢ujce i §vedkami
budce $to ja Boha adzinaho znaju; Chebib
Nedzdzar, toj Celavek, $to jeni jemu sina
vile¢ili, jon ad taho ¢asu iman prinavsi
da adnoj pecuri uvaj$ov, Panu Bohu
pakloni ¢iniv. Jak pacuv $to paslov
chocuc tracic, prisov jich ratavac.

he heard that his people intended to kill
the messengers, he went to them. Before
that he had concealed his belief and
worshipped the Lord in a cave. When
news of the messengers reached him,
he made his religion public and spoke to
his people calling upon them to obey the
messengers as God had said in His Book,
for this is His word, “Then a man came
running from the other side of the city,
[ ‘0 my people,”’ he said, follow the mes-
sengers. Follow those who do not ask
for any recompense of you, | and are
rightly guided.” [36:20-21] His people
said to him, “Are you one who contra-
dicts our religion and is a follower of
these messengers and a believer in their
god?” He replied, “Why should I not
worship Him Who brought me into be-
ing, to Whom you will be brought back
at the end? [Should I take other gods
apart from Him, who would neither be
able to intercede for me nor save me if
the Merciful brings me harm? In that
case I would surely be in clear error. |

I believe in your Lord, so listen to me.”
[36:22-25].

13. Potim tije ludzi Chebib Nedzdzara
pajmali, lancuh na $iju uzlazili pa-
vovsi na varotach, u brame pavesili.
InSije muvec, nahami teptali az jemu
jelita visli; insije muvec, nazami da $ce-
ni pribili, a tich prarokaf pakamenovali.
Pan Boh u tom ¢ase Chebib Nedzdza-
ru raj ukazav. Holas priSov: I dusa

12. When he said that to them, they fell
upon him as one man and killed him;
there was not one of them who defended
him. ‘Abdallah b. Mas‘td said that they
trampled him with their feet until
his windpipe came out of his rec-
tum. Al-Suddi said that they stoned

him with rocks while he was
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paboznaje, idzi da raju, vizvol$e ad bed
$ehosvetnich. [It was said (unto him):
Enter Paradise. He said: Would that
my people knew with what (munifi-
cence) my Lord hath pardoned me
and made me of the honoured ones!|
Chebib Nedzd¥dar rek: Kedi bi to ludzi
vedzeli, co boze zmilovane jest nade
mno co mne Pan Bug povelbil, to bi
oni da imanu prisli bi, z laskaj bozaj da
raju uvavsli b skora.

forgiven me and made me one of those

saying, “O God, guide my people,” un-
til they tore him apart and killed him.
Al-Hasan said, “They tore a hole in
his throat and hanged him on the
walls of the city, then buried him in
the market-place of Antioch. God made
Paradise obligatory for him, for that

is His saying, “It was said to him,‘Enter
Paradise.’” When he reached the Gar-
den of Allah and its esteem, He said, “If
only my people knew how my Lord has

who are honored!” [36:26-7].

14. Hetije slova u¢uli, kamenmi zabili
ad Sceni adnavsi. Chebib Nedzdzar rek:
I Boze usahomahus¢ij, hetim ludzem daj
iman, pravdzivuju darohu ukazi jim.
Poki dusa u cele bila, hetije slova mu-
vil; za zice i pri smerci svajej napomina-
ne i nauki ne zanechav; tije ludzi trud-
nasc jemu Cinili, a jon za jich Boha pra-
§iv, Ze jon biv prijacel bozi, pomstva ne
¢iniv, bo dobrij ¢elavek bez veri ne budze
a zli Celavek veri mec ne budze. Kali
proroku jeho milosci u ched gazejstve
halavu jemu pavolbonaju razbili, zubi
vibili, mnoha trudnasci jemu kafire ¢inili,
a jon muvil: [O Lord lead my people
rightly, for they are ignorant|. Pakazi
hetamu ludu pravdzivaju darohu, bo
jeni mne trudnasc Cinec, ne vedajuc da-
rohi pravdzivaj; kali b jeni vedali darohu

pravdzivoju, to bi mne taho ne ¢inili.

[cp. 12: Al-Suddi said that they stoned

him with rocks while he was saying,

“O God, guide my people,” until they
tore him apart and killed him]

15. Iznovu da svajich slov prichodzim:
Chebiba Nedzdzara zabili. Pan Boh
Dzebra’il prikazav toja mesta iz dvuch
storon istrasanuc i holas puscic. Ad
adnaho holasu use ludzi univec aber-
nul$e, jak u Kurane pise: [We sent not
down against his people after him a
host from heaven, nor do We ever
send| pa Chabib Nedzdzara $merci lud,
katorije jeho zabili, vojska iz nebos ne

zsilali i ne treba zsilac, adnimi muchami

13. They have said that when Habib was
slain, God became angry at them and
brought vengeance on them quickly. He
ordered Gabriel, who gave them one
shout and they died, all of them, for
that is His word, “We did not send
down any army against his people from
heaven, nor did We have to send one.

— upon others among the unbelievers of
the nations — There was just one blast,
and they were extinguished” [36:28-9)]
— that is to say, dead.
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neprijecela zvicenzic mocen jestem.
Antakijskich ludzej jednim glosam
Dzebra’ilovim zvicenzil i univec obru-
cil [It was but one shout, and lo! they
were extinct] tilko od glosu Dzebra’ilo-
vego, kture usliSeli, unive¢ obrucilise...

14. Abt Bakr al-Khamshawi — Ibn Abi
Layla — his father — the Messenger of
Allah said, “He sent to the nations three
who did not disbelieve in Allah for one
instant: Hizqil, the believer among Pha-
raoh’s people; Habib the carpenter, of
the community of Ya Sin; and ‘A11 b.
Abt Talib, and he was the best of them”.

CrnaBsHCKas BepcHs MMEET 3HAYUTEIbHOE M0 00beMY MPOJOIKEHUE arlo-
KaJMITUYECKOH HAMIPABIEHHOCTH, 00YCIOBIECHHOE JATbHEHIIINM COACPIKAHU-
eM cypsl Ma Cun 1 Bocxojiiiee K HHOMY HCTOYHHKY.

Kax BumnM, nmpuBeneHHBIN BBINIE PYCHKOMOBHBIN TEKCT (ITOIBEPTTIHINACS
BTOPHUYHON MOJOHN3AINH) B OCHOBHOM CJIEAYeT apabCKOMYy, 3HAUUTEIBHO CO-
Kpamast ero. [Ipu 3ToM omymeH JNIIb 3aKIIOUUTENbHBIN aapaOCcKuil paszen,
TOTIa KaK BCE OCTAJIbHBIC MPECTABICHBI B CIABIHCKOM IIOYTH B TOM K€ IO-
psiike, ¢ HEOONBIINMY UCKIIOUEHUSIMU: OHU HAOMIOAI0TCSA B U3MEHEHUH I10-
CJIEZIOBATEIbHOCTHU HE TOJIBKO BBIJICIIEHHBIX MHOIO Pa3/eiioB, HO U OTAEIbHBIX
MIPEUIOKEHII BHYTPH HUX (CM. 4-i U 12-1 pasenbl KUTaOHOH CTaThH).

Conepxanue 5-ro, 11-ro u 14-ro pa3nenoB ClIaBsHCKOTO TEKCTa B OCHOB-
HOM HE COOTBETCTBYET apaOCKOMy HCTOYHMKY, U €TO MPOUCXOKICHUE OCTa-
ercst HesacHbIM. [Ipu 3Tom 11-i1 pa3znen B 3HAUUTENBHON CTENIEHN OCHOBAaH Ha
36-i1 cype Kopana.

HecMotps Ha HasiM4Me TEKCTOBBIX JOMOJHEHUMH, ClIaBsIHCKas BEpCHsl BOC-
xomut K JKumusam npopoxos ac-Canadu, a He K Oonee paHHUM HCTOYHHKAM
MOCTIEAHETr0. DTO BUIHO MO TeM (parMeHTam, Iie HpaHCKUH HCTOPHUK MPUBO-
JIUT aJITEPHATUBHBIC MHCHUS CBOUX IPEIIIECCTBEHHUKOB, U 10 UX YaCTUYHO-
My OTPa)XXECHHUIO B CJIABSHCKON Bepcuu: cM. 13-if pazaen (COOTBETCTBYIOMIUI
12-my B apabckom): Potim tije ludzi Chebib Nedzdzara pajmali, lancuh na
Siju uzlazili pavovsi na varotach, u brame pavesili. InSije muvec, nahami
teptali, az jemu jelita visli. InSije muvec nazami da $ceni pribili.

BepositHo, Iloconbcmeo Hcwvr 6 Anmuoxuio BOCXOAUT K yYKa3aHHOM IvaBe
Kumuii npopoxos Ay Vcxaka ac-Canabu He HETTOCPEACTBEHHO, a uepes3 Mmpo-
ME)XYTOUYHBIH MCTOUHHK, K KOTOPOMY U CJIEAYET OTHECTU COKpAIlEHHUE MOBE-
CTBOBAHUS U OTMEUEHHBIE BBIIIE COAEPKATEIbHbIE OTKIIOHEHHS OT UCXOJIHOTO
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apabckoro opuruHana. BuauMo, IMEHHO aBTOpPY TOTO MPOMEKYTOYHOTO HC-
TOYHHMKA MPUHAUICKUT (Ppasza Iznovu da svajich slov prichodzim B Havane
15-ro pasmena, TIe OH MOCJE OYEPEITHOTO SKCKYpPCa BHOBH BO3BPAIIACTCS K
CBOEMY OCHOBHOMY apabCKOMY HCTOYHHKY.

Wtak, o0a OTOXIECTBEHHBIX HA CETOAHS apaOCKUX MPOU3BEICHHS, K KO-
TOPBIM B KOHEYHOM CUETE BOCXOJST CIIABSHOSA3BIYHBIE TEKCThI apaOckoada-
BUTHBIX pyKoIucel Tatap Bemukoro kHsbkecTBa JIMTOBCKOTO, CBSI3aHBI CBOUM
MIPOUCXOXKICHHEM ¢ M paHOM, YTO BpSI JIH CITy4aiHO.
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